The Tafsir of Surah Maryam
(Chapter - 19)
Which was revealed in Makkah

Muhammad bin Ishaq recorded a Hadith of Umm Salamah in his Srah, and Ahmad bin Hanbal
recorded from Ibn Mas ud, the story of the Hijrah (migration) to Ethiopia from Makkah. The
narration mentions that Ja' far bin Abi Talib recited the first part of this Surah to An-Najashi
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In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. Kaf Ha Ya " Ain Sad.) (2. Areminder of the mercy of your Lord to His servant Zakariyya.) (8.
When he called his Lord )with( a call in secret.) (4. He said: "My Lord! Indeed my bones have
grown feeble, and gray hair has Ashta al on my head, and | have never been unblessed in my
invocation to You, O my Lord!") (5. "And verily, | fear Mawali after me, and my wife is barren.
So give me from Yourself an heir.") (6. "Who shall inherit me, and inherit (also) the posterity of
Ya' qub. And make him, my Lord, one with whom You are well-pleased!")

The Story of Zakariyya and His Supplication for a Son The discussion
about the separate letters has already preceded at the beginning of
Surat Al-Baqarah.
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(A reminder of the mercy of your Lord) This means that thisis a reminder of Allah's mercy upon
His servant Zakariyya. Yahya bin Ya' mar recited it, (U832 &), &y 220 38 45)) "He has reminded of

Concerning Allah's statement,



your Lord's mercy to His servant Zakariyya." The word Zakariyya in the Ayah has been recited
with elongation and also shortened. Both recitations are well-known. He was a great Prophet
from the Prophets of the Children of Israel. In Sahih Al-Bukhari, it is recorded )that the Prophet
said about Zakariyya( that He was a carpenter who used to eat from what he earned with his
own hand through carpentry. Concerning Allah’s statement,
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(When he called his Lord )with( a call in secret.) He only made his supplication secretly because
it ismore beloved to Allah. Thisis similar to what Qatadah said concerning this Ayah,
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(When he called out his Lord )with( a call in secret. ) "Verily, Allah knows the pious heart and

(e 20 Gy A 5 0)

(He said: "My Lord! Indeed my bones have grown feeble...") meaning, "l have become weak and

feeble in strength.”
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(and gray hair has Ashta al on my head,) means the gray hair has burned into the black hair.
The intent is to inform of weakness and old age, and its external and internal traces.

Concerning Allah's statement,
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(and | have never been unblessed in my invocation to You, O my Lord!) This means, "I have not
experienced from You except that You would respond to my supplication and that You would
never refuse me in whatever | ask of You." Concerning His statement,
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(And verily, | fear Mawali after me,) Mujahid, Qatadah and As-Suddi, all said, "In saying the
word Mawali, he (Zakariyya) meant his succeeding relatives." The reason for his fear was that
he was afraid that the generation that would succeed him would be a wicked generation. Thus,
he asked Allah for a son who would be a Prophet after him, who would guide them with his
prophethood and that which was revealed to him. In response to this | would like to point out
that he was not afraid of them inheriting his wealth. For a Prophet is too great in status, and
too lofty in esteem to become remorseful over his wealth in this fashion. A Prophet would not
disdain to leave his wealth to his successive relatives, and thus ask to have a son who would
receive his inheritance instead of them. Thisis one angle of argument. The second argument is
that Allah did not mention that he (Zakariyya) was wealthy. On the contrary, he was a



carpenter who ate from the earnings of his own hand. This type of person usually does not have
a mass of wealth. Amassing wealth is not something normal for Prophets, for verily, they are
the most abstentious in matters of this worldly life. The third argument is that it is confirmed
in the Two Sahihs, in more than one narration, that the Messenger of Allah said,
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(We (the Prophets) do not leave behind inheritance (of wealth). Whatever we leave behind,
then it is charity.) In a narration recorded by At-Tirmidhi with an authentic chain of narrations,
he said,
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(We, Prophets do not leave behind inheritance (of wealth).) Therefore, the meaning in these
Hadiths restricts the meaning of Zakariyya's statement,
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(So give me from yourself an heir. Who shall inherit me,) inheritance of prophethood. For this
reason Allah said,
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(and inherit (also) the posterity of Ya qub.) Thisis similar to Allah's statement,
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(And Sulayman inherited from Dawud.))27:16( This means that he inherited prophethood from
him. If this had meant wealth, he would not have been singled with it among his other
brothers. There also would have been no important benefit in mentioning it if it was referring
to wealth. It is already well-known and established in all of the previous laws and divinely
revealed creeds, that the son inherits the wealth of his father. Therefore, if this was not

referring to a specific type of inheritance, then Allah would not have mentioned it. All of thisis
supported and affirmed by what isin the authentic Hadith:
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(We Prophets do not leave behind any inheritance (of wealth). Whatever we leave behind, then
it is charity.) Mujahid said concerning his statement,
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(Who shall inherit me, and inherit (also) the posterity of Ya'qub.) )19:6( "His inheritance was

knowledge, and Zakariyya was one of the descendants of Ya qub." Hushaym said, "lsma'il bin
Abi Khalid informed us that Abu Salih commented about the Ayah:
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(who shall inherit me, and inherit (also) the posterity of Ya qub.) "He would be a Prophet like

his forefathers were Prophets." Allah's statement,
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(and make him, my Lord, one with whom You are well-pleased!) means "Make him pleasing to
You (Allah) and your creation. Love him and make him beloved to your creatures, in both his
religion and his character."
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(7. (Allah said:) "O Zakariyya! Verily, We give you the good news of a son, whose name will be
Yahya. We have given that name to none before (him).")

&

The acceptance of His Supplication

This statement implies what is not mentioned, that his supplication was answered. It was said

to him,
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((Allah said:) "O Zakariyya! Verily, We give you the glad tidings of a son, whose name will be
Yahya...") Smilarly Allah, the Exalted, said;
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(At that time Zakariyya invoked his Lord, saying: "O my Lord! Grant me from You, a good
offspring. You are indeed the All-Hearer of invocation.” Then the angels called him, while he
was standing in prayer in the Mihrab, (saying): "Allah gives you glad tidings of Yahya, confirming
(believing in) the word from Allah, noble, keeping away from sexual relations with women, a
Prophet, from among the righteous."))3:38-39( Allah said,
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(We have given that name to none before (him).) Qatadah, Ibn Jurayj and Ibn Zayd said, "This

means that no one had this name before him." Ibn Jarir preferred this interpretation, may Allah
have mercy upon him.
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(8. He said: "My Lord! How can | have a son, when my wife is barren, and | have reached the

extreme old age.") (9. He said: "Thus your Lord says: " It is easy for Me. Certainly | have created
you before, when you had been nothing!™))19:8-9(

His amazement after the acceptance of His Supplication

Zakariyya was amazed when his supplication was answered and he was given the good news of
a son. He became extremely overjoyed and asked how this child would be born to him, and in
what manner he would come. This was particularly amazing because his wife was an old woman
who was barren and had not given birth to any children in her entire life. Even Zakariyya
himself had become old and advanced in years, his bones had become feeble and thin, and he
had no potent semen or vigor for sexual intercourse. The Answer of the Angel
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(He said:) That is, the angel, in his response to Zakariyya and his was amazement.
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("Thus says your Lord: "It is easy for Me...") Meaning the birth of the son will be from you and
from this wife of yours and not from any other (woman).
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(easy) Meaning, it is simple and easy for Allah to do. Then he (the angel) mentioned to him that
which is more amazing than what he was asking about. The angel said that the Lord said,
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(Certainly | have created you before, when you had been nothing!) This is similar to Allah's
statement,
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(Has there not been over man a period of time, when he was not a thing worth mentioning)
)76:1(
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(10. He )Zakariyya( said: "My Lord! Appoint for me a sign." He said: "Your sign is that you shall
not speak unto mankind for three nights, though having no bodily defect.") (11. Then he came
out to his people from the Mihrab and he indicated to them by signs to glorify )Allah( in the
morning and in the afternoon.)

The Sign of the Pregnancy

Allah, the Exalted, informed about Zakariyya that he said,
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(He (Zakariyya) said: "My Lord! Appoint for me a sign.”) "Give me a sign and a proof of the

existence of that which You have promised me, so that my soul will be at rest and my heart
will be at ease with Your promise."” Smilarly Ibrahim said,
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(My Lord! Show me how You give life to the dead. He (Allah) said: "Do you not believe" He said:

"Yes (I believe), but to put my heart at ease."))2:260( Then AIIah says,
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(He said: "Your sign is...") meaning, "Your sign will be..."
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(that you shall not speak unto mankind for three nights, though having no bodily defect.)
Meaning, " your tongue will be prevented from speaking for three nights while you are healthy
and fit, without any sickness or illness.' Ibn "~ Abbas, Mujahid, " lkrimah, Wahb, As-Suddi,
Qatadah and others said, "His tongue was arrested without any sickness or illness.” * Abdur-
Rahman bin Zayd bin Aslam said, "He used to recite and glorify Allah, but he was not able to
speak to his people except by gestures. " Al-" Awfi reported that Ibn * Abbas said,
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(three nights, though having no bodily defect.) "The nights were consecutive." However, the
first statement that is reported from him and the majority is more correct. This Ayah is similar
to what Allah, the Exalted, said in Surah Al * Imran,
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(He said: "O my Lord! Make a sign for me." (Allah) said "Your sign is that you shall not speak to
mankind for three days except with signals. And remember your Lord much, and glorify (Him)
in the afternoon and in the morning.))3:41( This is a proof that he did not speak to his people

for these three nights and their days as well.
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(except with signals.) Meaning, with bodily gestures, thisiswhy Allah saysin this noble Ayah,



(LIoadl (e aa’sd e z538)

(Then he came out to his people from the Mihrab) referring to the place where he was given

the good news of the child.
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(he indicated to them by signs) Meaning he made a gesture to them that was subtle and swift.
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(to glorify )Allah( in the morning and in the afternoon.) That they should be agreeable to what
he was commanded to do during these three days, to increase in his deeds and gratitude to

Allah for what He had given him. Mujahid said,
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(he indicated to them by signs) "He made a gesture."” Wahb and Qatadah said the same.
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(12. (It was said to his son): "O Yahya! Hold fast to the Scripture.” And We gave him wisdom
while yet a child.) (13. And Hananan from Us, and Zakatan, and he was pious,) (14. And dutiful

to his parents, and he was not arrogant or disobedient.) (15. And Salam (peace) be on him the
day he was born, and the day he dies, and the day he will be raised up to life (again)!)

The Birth of the Boy and His Characteristics

This also implies what is not mentioned, that this promised boy was born and he was Yahya.
There is also the implication that Allah taught him the Book, the Tawrah which they used to
study among themselves. The Prophets who were sent to the Jews used to rule according to the
Tawrah, as did the scholars and rabbis among them. He was still young in age when Allah gave
him this knowledge. This is the reason that Allah mentioned it. Because of how Allah favored
him and his parents, He says,
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(O Yahya! Hold fast to the Scripture )the Tawrah(.) Means, "Learn the Book with strength." In
other words, learn it well, with zeal and studious effort.
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(And We gave him wisdom while yet a child.) This means he was given understanding,
knowledge, fortitude, diligence and zeal for good and the pursuit of good. He was blessed with

these characteristics even though he was young. Allah said,
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(And (made him) Hananan from Us,) )19:13( Ali bin Abi Talhah reported that Ibn * Abbas said,
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(And Hananan from Us, ) "This means mercy from Us." " lkrimah, Qatadah and Ad-Dahhak all
said the same. Ad-Dahhak added, "Mercy that no one would be able to give except Us." Qatadah
added, "With it, Allah had mercy upon Zakariyya." Mujahid said,
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(And Hananan from Us,) "This was gentleness from His Lord upon him." The apparent meaning is
that Allah's statement Hananan (affection, compassion) is directly related to His statement,

X3
(Gt A1) 55T )
(and We gave him wisdom while yet a child.) meaning, "We gave him wisdom, compassion and

purity." This means that he was a compassionate man, who was righteous. Hanan means the
love for affection and tenderness (towards others). Concerning Allah's statement,
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(And Hananan) The word Zakah means purity from filth, wickedness and sins. Qatadah said,
"The word Zakah means the righteous deed." Ad-Dahhak and Ibn Jurayj both said, "The
righteous deed is the pure (Zakah) deed." Al-" Awfi reported that Ibn *~ Abbas said,
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(and Zakatan,) Thisisrelated to His statement,



(and Zakatan,) "This means that he was a blessing."
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(and he was pious.))19:13( meaning that he was pure and had no inclination to do sins. Allah
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(And dutiful to his parents, and he was not arrogant or disobedient.) After Allah mentioned
Yahya's obedience to his Lord and that Allah created him full of mercy, purity and piety, He
attached to it his obedience to his parents and his good treatment of them. Allah mentioned
that he refrained from disobeying them in speech, actions, commands and prohibitions. Due to
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(and he was not arrogant or disobedient.) Then, after mentioning these beautiful
characteristics, Allah mentions his reward for this,
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(And Salam (peace) be on him the day he was born, and the day he dies, and the day he will be
raised up to life (again)!) This means that he had security and safety in these three
circumstances. Qufyan bin ~ Uyaynah said, "The loneliest that a man will ever feel isin three
situations. The first situation is on the day that he is born, when he sees himself coming out of
what he was in. The second situation is on the day that he dies, when he sees people that he
will not see anymore. The third situation is on the day when he is resurrected, when he sees
himself in the great gathering. Allah has exclusively honored Yahya, the son of Zakariyya, by
granting him peace in these situations. Allah says,
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=

(And Salam (peace) be on him the day he was born, and the day he dies, and the day he will be
raised up to life (again)!) This narration was reported by Ibn Jarir, from Ahmad bin Mansur Al-
Marwazi, from Sadagah bin Al-Fadl, from Sufyan bin * Uyaynah.
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(16. And mention in the Book, Maryam, when she withdrew in seclusion from her family to
place facing east.) (17. She placed a screen before them; then We sent to her Qur Ruh, and he
appeared before her in the form of a man in all respects.) (18. She said: "Verily, | seek refuge
with the Most Gracious (Allah) from you, if you do fear Allah.") (19. (The angel) said: "l am only
a messenger from your Lord, (to announce) to you the gift of a righteous son.") (20. She said:
"How can | have a son when no man has touched me, nor am | Baghiyya") (21. He said: "Thus
says your Lord: "~ That is easy for Me (Allah). And (We wish) to appoint him as a sign to mankind
and a mercy from Us (Allah), and it is a matter (already) decreed (by Allah).™)

The Story of Maryam and Al-Masih (" Isa)

After Allah, the Exalted, mentioned the story of Zakariyya, and that He blessed him with a
righteous, purified and blessed child even in his old age while his wife was barren, He then
mentions the story of Maryam. Allah informs of His granting her a child named " Isa without a
father being involved (in her pregnancy). Between these two stories there is an appropriate
and similar relationship. Due to their closeness in meaning, Allah mentioned them here
together, as well as in Surahs Al " Imran and Al-Anbiya'. Allah has mentioned these stories to
show His servants His ability, the might of His authority and that He has power over all things.

(e 38l G383 )

(And mention in the Book, Maryam,) She was Maryam bint "~ Imran from the family lineage of
Dawud. She was from a good and wholesome family of the Children of Israel. Allah mentioned
the story of her mother's pregnancy with her in Surah Al " Imran, and that she (Maryam's
mother) dedicated her freely for the service of Allah. This meant that she dedicated the child



(Maryam) to the service of the Masjid of the Sacred House (in Jerusalem). Thus, they
(Zakariyya, Maryam's mother and Maryam) were similar in that aspect.
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(S0 her Lord (Allah) accepted her with goodly acceptance. He made her grow in a good
manner.))3:37( Thus, Maryam was raised among the Children of Israel in an honorable way. She
was one of the female worshippers, well-known for her remarkable acts of worship, devotion
and perseverance. She lived under the care of her brother-in-law, Zakariyya, who was a
Prophet of the Children of Israel at that time. He was a great man among them, whom they

would refer to in their religious matters. Zakariyya saw astonishing miracles occur from her
that amazed him.
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(BEvery time Zakaiyya entered the Mihrab to (visit) her, he found her supplied with sustenance.
He said: "O Maryam! From where have you got this" She said, "This is from Allah.” Verily, Allah
provides to whom He wills, without limit.) )3:37( It has been mentioned that he would find her
with winter fruit during the summer and summer fruit during the winter. This has already been
explained in Surah Al * Imran. Then, when Allah wanted to grant her His servant and Messenger,
" Isa, one of the five Great Messengers.
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(she withdrew in seclusion from her family to place facing east.) )19:16( This means that she
withdrew from them and secluded herself from them. She went to the eastern side of the
Sacred Masjid (in Jerusalem). It isreported from Ibn * Abbas that he said, "Verily, | am the most
knowledgeable of Allah's creation of why the Christians took the east as the direction of
devotional worship. They did because of Allah's statement,
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(When she withdrew in seclusion from her family to a place facing east.) Therefore, they took
the birthplace of " Isa astheir direction of worship." Concerning Allah's statement,

Glaa agiod (pe LA
agd 5D (s

(She placed a screen before them;) This means that she hid herself from them and concealed
herself. Then, Allah sent Jibril to her.
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(and he appeared before her in the form of a man in all respects.) )19:17( This means that he
came to her in the form of a perfect and complete man. Mujahid, Ad-Dahhak, Qatadah, Ibn
Jurayj, Wahb bin Munabbih and As-Suddi all commented on Allah's statement,
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(then We sent to her Qur Ruh,) "It means Jibril."
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(Sne said: "Verily, | seek refuge with the Most Gracious from you, if you do fear Allah.") This
means that when the angel (Jibril) appeared to her in the form of a man, while she was in a
place secluded by herself with a partition between her and her people, she was afraid of him
and thought that he wanted to rape her. Therefore, she said,
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(Verily, | seek refuge with the Most Gracious from you, if you do fear Allah.) She meant, "If you
fear Allah," as a means of reminding him of Allah. This is what is legislated in defense against
(evil), so that it may be repulsed with ease. Therefore, the first thing she did was try to make
him fear Allah, the Mighty and Sublime. Ibn Jarir reported from ™ Asim that Abu Wa'il said when
mentioning the story of Maryam, "She knew that the pious person would refrain (from
committing evil) when she said,
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("Verily, | seek refuge with the Most Gracious from you, if you do fear Allah." He said: "I am
only a messenger from your Lord...") This means that the angel said to her in response, and in
order to remove the fear that she felt within herself, "I am not what you think, but | am the
messenger of your Lord." By this he meant, "Allah has sent me to you." It is said that when she
mentioned the (Name of the) Most Beneficent (Ar-Rahman), Jibril fell apart and returned to his
true form (as an angel). He responded, (W) Gl U5, ol e @l le UST) * | am only a messenger
from your Lord, to provide to you the gift of a righteous son.’
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(She said: "How can | have a son...") This means that Maryam was amazed at this. She said,
"How can | have a son" She said this to mean, "In what way would a son be born to me when |

do not have a husband and | do not commit any wicked acts (i.e. fornication)" For this reason
she said,
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(when no man has touched me, nor am | Baghiyya) The Baghiyy is a female fornicator. For this
reason, a Hadith has been reported prohibiting the money earned from Baghiyy.
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(He said: "Thus said your Lord: "~ That is easy for Me (Allah)...") This means that the angel said
to her in response to her question, "Verily, Allah has said that a boy will be born from you even

though you do not have a husband and you have not committed any lewdness. Verily, He is Most
Able to do whatever He wills." Due to this, he (Jibril) conveyed Allah's Words,
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(And (We wish) to appoint him as a sign to mankind) This means a proof and a sign for mankind
of the power of their Maker and Creator, Who diversified them in their creation. He created
their father, Adam, without a male (father) or female (mother). Then, He created Hawwa'
(Adam's spouse) from a male (father) without a female (mother). Then, He created the rest of
their progeny from male and female, except "Isa. He caused " Isa to be born from a female
without a male. Thus, Allah completed the four types of creation (of the human being), which
proves the perfection of His power and the magnificence of His authority. There is no god
worthy of worship except Him and there is no true Lord other than Him. Concerning Allah's

statement,
G
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(and a mercy from Us,) This means, "We will make this boy a mercy from Allah and a Prophet
from among the Prophets. He will call to the worship of Allah and monotheistic belief in Him.
Thisis as Allah, the Exalted, said in another Ayah,
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((Remember) when the angels said: "O Maryam! Verily, Allah gives you the good news of a Word
from Him, his name will be Al-Masih, " Isa, the son of Maryam, held in honor in this world and in
the Hereafter, and will be one of those who are near to Allah. And he will speak to the people,
in the cradle and in manhood, and he will be one of the righteous.) )3:45-46( This means that
he will call to the worship of his Lord in his cradle and while and adult. Concerning His
statement,
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(and it is a matter (already) decreed (by Allah).) Thisis the completion of Jibril's dialogue with
Maryam. He informed her that this matter was preordained by Allah's power and will.

Muhammad bin Ishaq said,
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(and it is a matter (already) decreed (by Allah).) "This means that Allah determined to do this,
so there is no avoiding it."
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(22. S she conceived him, and she withdrew with him to a remote place.) (23. And the pains
of childbirth drove her to the trunk of a date palm. She said: "Would that | had died before
this, and had been forgotten and out of sight!")

The Conception and the Birth

Allah, the Exalted, informs about Maryam that when Jibril had spoken to her about what Allah
said, she accepted the decree of Allah. Many scholars of the predecessors (Salaf) have
mentioned that at this point the angel (who was Jibril) blew into the opening of the garment
that she was wearing. Then the breath descended until it entered into her vagina and she
conceived the child by the leave of Allah. Muhammad bin Ishaq said, "When she conceived him
and filled her water jug (at a well), she returned (to her people). After this, her menstrual
bleeding ceased and she experienced what the pregnant woman experiences of sickness,
hunger, change of color and there was even a change in the manner of her speech. After this,
no people came to visit any house like they did the house of Zakariyya. The word spread among
the Children of Israel and the people were saying, " Verily, her partner (in fornication) was
Yusuf, because there was no one else in the temple with her except him." S she hid herself
from the people and placed a veil between herself and them. No one saw her and she did not
see anyone else." Allah said;

(AR ¢ ) (il &;&G)

(And the pains of childbirth drove her to the trunk of a date palm.) This means that her pains
of labor compelled her to go to the trunk of a date-palm tree that was at the place where she
had secluded herself. The scholars differed over its location. As-Suddi said, "Her place of
seclusion was to the east and that was where she would pray at the Sacred House of



Jerusalem." Wahb bin Munabbih said, "She ran away and when she reached an area between
Ash-Sham and Egypt, she was overcome by labor pains." In another narration from Wahb, he
said, "This took place eight miles from the Sacred House of Jerusalem in a village that was
known as Bayt Al-Lahm (Bethlehem)." | say, there are Hadiths about the Isra' (Night Journey of
the Prophet ) that are reported by An-Nasa'i on the authority of Anas, and Al-Bayhaqgi on the
authority of Shadad bin Aws, that say that this took place at Bait Al-Lahm. Allah knows best.
This is what is well known that the people all relate from each other. The Christians have no
doubt held that the place of this occurrence was Bethlehem and this is what all the people
relate. It has been related in a Hadith also, if the Hadith is authentic. Allah says, informing
about her,

(f_umﬁ.uug_\ﬁj \A_Ad.\ﬂa_m iy & \“5)
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(She said: "Would that | had died before this, and had been forgotten and out of sight!") In this
is an evidence of the permissibility to wish for death when a calamity strikes. She knew that
she was going to be tested with the birth, the people would not assist her, and they would not
believe her story. After she was known as a devout worshipper among them, they now thought

that she had become a fornicating whore. $he said,
T
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(Would that | had died before this,) She said thisto mean before this situation.
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(and | had been forgotten and out of sight!) This means, "l wish | had not been created and |
was nothing." This was mentioned by lbn * Abbas. Qatadah said,
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(and | had been forgotten and out of sight!) "This means something unknown, forgotten and no
one knew who | was.”
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(24. Then he cried unto her from below her, saying: "Grieve not: your Lord has provided a Sariy
under you.") (25. "And shake the trunk of date palm towards you, it will let fall fresh ripe dates
upon you.") (26. "So eat and drink and rejoice. And if you see any human being, say: ~ Verily, |
have vowed a fast for the Most Gracious so | shall not speak to any human being today.,")

What was said to Her after the Birth Some recitersread the Ayah
as, (0= i)

Who was below her) Meaning the one who was below her called to her. Othersrecited it as,

(~/ ..o ./. . )
(from below her) With the meaning of a preposition (from) instead of a pronoun (who). The
scholars of Tafsir have differed over the interpretation of who was calling out. Al-" Awfi and

othersreported from Ibn ™ Abbas that he said,
T - w© ./. . - - 1,‘

(Then cried unto her from below her,) "This isreferring to Jibrilbecause " Isa did not speak until
she brought him to her people.” Smilarly, S id bin Jubayr, Ad-Dahhak, = Amr bin Maymun, As-
Quddi and Qatadah all said, "Verily, this is referring to the angel Jibril." This means that he
(Jibril) called out to her from the bottom of the valley. Mujahid said,

il ..o :. . ~ ~ : %
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(Then cried unto her from below her,) "This is referring to " Isa bin Maryam." Likewise, ~ Abdur-

Razzaq reported from Ma" mar that Qatadah said that Al-Hasan said, "Thisis referring to her son
(" Isa)." This is also one of the two opinions reported from &' id bin Jubayr -- that it was her

son, " Isa, speaking. 2" id said, "Have you not heard Allah saying,
/~.; %
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(Then she pointed to him.) Ibn Zayd and Ibn Jarir preferred this opinion in his Tafsir. Allah said,
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(Grieve not:) He called to her saying, "Do not grieve."

(f_u“@‘:.o/gud,/é )

(your Lord has provided a Sariy under you.) Sufyan Ath-Thawri and Shu’ bah reported from Abu
Ishag that Al-Bara' bin " Azib said, s
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(your Lord has provided a Sariy under you.) "This means a small stream." Likewise, ~ Ali bin Abi
Talhah reported that Ion ™ Abbas said, "Sariy means a river." * Amr bin Maymun held the same
view, as he said, "It means a river for her to drink from." Mujahid said, "It means river in the
Syrian language.” S’ id bin Jubayr said, "Sariy is a small flowing river." Others said that Sariy
refersto " Isa. This was said by Al-Hasan, Ar-Rabi’ bin Anas, Muhammad bin "~ Abbad bin Ja’ far,
and it is one of the two opinions reported from Qatadah. It is also the view of * Abdur-Rahman
bin Zayd bin Aslam. However, the first view seems to be the most obvious meaning. For this

reason, Allah said after it,
o~ %0, & o P ° gor -
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(And shake the trunk of date palm towards you,) meaning, "Grab the trunk of the date-palm
tree and shake it towards yourself." Therefore, Allah blessed her by giving her food and drink.
Then He said,
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(It will let fall fresh ripe dates upon you. So eat and drink and rejoice.) Meaning to be happy.

This is why ~ Amr bin Maymun said, "Nothing is better for the woman confined in childbed than
dried dates and fresh dates.” Then he recited this noble Ayah. Concerning Allah's statement,

- £ “nTN R T EE.
(And if you see any human being,) This means any person that you see,
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(Say: " Verily, | have vowed a fast unto the Most Gracious (Allah) so | shall not speak to any
human being today.") Meaning, by signaling with gestures, not a statement by speech. Thisis so

that she does not negate her oath itself,
w . <0 - - -~ T O. %
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(so I shall not speak to any human being today. ) Anas bin Malik commented on,
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(I have vowed a fast unto the Most Gracious) He said; "A vow of silence." Likewise said lbn

" Abbas and Ad-Dahhak. The meaning here is that in their Law, when fasting, it was forbidden
for them to eat and speak. As-Suddi, Qatadah and * Abdur-Rahman bin Zayd have all stated this

view. ~ Abdur-Rahman bin Zayd said, "When " Isa said to Maryam,
~ <
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(Grieve not) She said, “How can | not grieve when you are with me and | have no husband nor
am | an owned slave woman What excuse do | have with the people Woe unto me, if | had only
died before this, and had been a thing forgotten and unknown.' Then, " Isa said to her, " | will
suffice you with a statement,
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(And if you see any human being, say: ~ Verily, | have vowed a fast unto the Most Gracious so |

shall not speak to any human being this day.")' All of this is from the speech of "lIsa to his
mother." Wahb said the same as well.
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(27. Then she brought him to her people, carrying him. They said: "O Mary! Indeed you have
brought a thing Fariy.") (28. "O sister of Harun! Your father was not a man who used to commit
adultery, nor your mother was an unchaste woman.") (29. Then she pointed to him. They said:
"How can we talk to one who is a child in the cradle") (30. He said: "Verily, | am a servant of
Allah, He has given me the Scripture and made me a Prophet;") (31. "And He has made me
blessed wherever | be, and has enjoined on me )Awsani( Salah and Zakah, as long as | live.")
(82. "And to be dutiful to my mother, and made me not arrogant, unblessed.") (33. "And Salam
(peace) be upon me the day | was born, and the day | die, and the day | shall be raised alive!")

Maryam with Al-Masih before the People, Their Rejection of Her
and His Reply to Them

Allah, the Exalted, informs of Maryam's situation when she was commanded to fast that day
and not to speak to any human being. For verily, her affair would be taken care of and her
proof would be established. Thus, she accepted the command of Allah and she readily received
His decree. She took her child and brought him to her people, carrying him. When they saw her
like this they made a big deal about her situation and they sternly protested against of it, and

(f_\JSY\O\ZLL KEN ﬁe{)m ‘jjﬁ)

(They said: "O Mary! Indeed you have brought a thing Fariy.") Fariy means a mighty thing. This
was said by Mujahid, Qatadah, As-Quddi and others. Ibn Abi Hatim reported from Nawf Al-Bikali
that he said, "Her people went out searching for her, she was from a family that was blessed
with prophethood and nobility. However, they could not find any trace of her. They came
across a cow herder and they asked him, " Have you seen a girl whose description is such and
such' He replied, ~ No, but tonight | saw my cows doing something that I've never seen them do
before.' They asked, *What did you see' He said, "~ Tonight | saw them prostrating in the
direction of that valley." * Abdullah bin Ziyad said (adding to the narration), "I memorized from
Sayyar that he (the cattle herder) said, " | saw a radiant light." " So they went towards the
direction that he told him, and Maryam was coming towards them from that direction. When
she saw them she sat down and she was holding her child in her lap. They came towards her
until they were standing over her.

(They said: "O Mary! Indeed you have brought a mighty thing (Fariy).") This means it was a
mighty thing that she had brought.

(23 ity

(Osister of Harun!) This means, "O one resembling Harun (Aaron) in worship."
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(Your father was not a man who used to commit adultery, nor your mother was an unchaste
woman.) They meant, "You are from a good, pure family, well-known for its righteousness,
worship and abstinence from worldy indulgence. How could you do such a thing" ~ Ali bin Abi
Talhah and As-SQuddi both said, "It was said to her,
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(O sister of Harun!) referring to the brother of Musa, because she was of his descendants. This
is similar to the saying, ~ O brother of Tamim,' to one who is from the Tamimi tribe, and " O
brother of Mudar,' to one who is from the Mudari tribe. It has also been said that she was
related to a righteous man among them whose name was Harun and she was comparable to him
in her abstinence and worship. Concerning Allah's statement,
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(Then she pointed to him. They said: "How can we talk to one who is a child in the cradle") This
is what took place while they were in doubt about her situation, condeming her circumstances,
saying what they wanted to say. At that time they were slandering her and falsely accusing her
of a horrendous act. On that day she was fasting and keeping silent. Therefore, she referred all
speech to him (the child) and she directed them to his address and speech to them. They
scoffed at her because they thought that she was mocking at them and playing with them.

They said,
(G 2l (2 U8 e o185 ()

(How can we talk to one who is a child in the cradle) Maymun bin Mahran said,

P

(Then she pointed to him.) "She indicated, ~ Soeak to him.' They then said, * After she has come
to us with this calamity, she now commands us to speak to one who is a child in the cradle!™
As-Suddi said, "When she pointed to him they became angry and said, ~ Her mocking us, to the
extent of commanding usto speak to this child, is worse to usthan her fornication.""
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(They said: "How can we talk to one who is a child in the cradle”) This means, "How can
someone speak who isin his cradle, in the state of infancy and a child" " Isa said,

(4l X )

(Verily, I am a servant of Allah,) The first thing that he said was a declaration of the lofty
honor of his Lord and His being free of having a child. Also, he affirmed that he himself was a
worshipper of his Lord. Allah said,
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(He has given me the Sripture and made me a Prophet.) This was a declaration of innocence
for his mother from the immorality that was attributed to her. Nawf Al-Bikali said, "When they
said what they said to his mother, he (" Isa) was nursing from her breast. At their statement he
released the breast from his mouth and reclined on his left saying,

(G alans il (30 4D S J3))

(Verily, 1 am a servant of Allah, He has given me the Sripture and made me a Prophet.) And he

continued speaking until he said,
w- 2, 0 2 -

(aslong as | live.)" Concerning his statement,
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(And He has made me blessed wherever | be,) Mujahid, ~ Amr bin Qays and Ath-Thawri all said
that this means, "And He made me a teacher of goodness." In another narration from Mujahid,
he said, "A person of great benefit." Ibn Jarir reported from Wuhayb bin Al-Ward, a freed slave
of the Bani Makhzum tribe, that he said, "A scholar met another scholar who had more
knowledge than himself. So he said to him, ~ May Allah have mercy upon you, what acts of mine
should | perform openly' The other replied, * Commanding good and forbidding evil, for verily,

it is the religion of Allah, which He sent His Prophets with to His servants." The scholars have
indeed agreed upon the statement of Allah,

(}.. .ggu/.ai E/1/} .}// /)
(And He has made me blessed wherever | be,) Then it was said, ~ What was his blessing' He
(Wuhayb) replied, * Commanding good and forbidding evil wherever he was.' " His saying,

w- £, 0 8 7w PN - @ e oi’/
(and He has enjoined on me )Awsani( Salah and Zakah, as long as | live.) This is similar to the
statement of Allah to Muhammad ,

(Ol ol Ja ) M)

(And worship your Lord until there comes unto you the certainty (i.e. death).) )15:99( ~ Abdur-
Rahman bin Al-Qasim reported from Malik bin Anas that he commented on Allah's statement,
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(and He has enjoined on me )Awsani( Salah and Zakah, as long as | live.) He said, "Allah

informed him of what would be of his affair until his death. Thisisthe firmest evidence against
the people who deny Allah's preordained decree." Concerning Allah's statement,

(2 T 555)

(And to be dutiful to my mother.) This means, "He (Allah) has commanded me to treat my
mother well." He mentioned this after mentioning obedience to his Lord, Allah. This is because
Allah often combines the command to worship Him with obedience to the parents. This is
similar to Allah's statement,

~
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(And your Lord has decreed that you worship none but Him and that you be dutiful to your
parents.) )17:23( And He, the Exalted, said,

(Dl (I LAY 58 )

(lee thanks to Me and to your parents. Unto Me is the final destination.) )31:14( Concerning

(G T ol 1)

(and He made me not arrogant, unblessed.) This means, "He (Allah) has not made me too proud
or arrogant to worship Him, obey Him and be dutiful to my mother, and thus be unblessed."
Concerning Allah's statement,
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(And Salam (peace) be upon me the day | was born, and the day | die, and the day | shall be
raised alive!) This is his affirmation that " he is a worshipper of Allah, the Mighty and Sublime,
and that he is a creature created by Allah. He (" Isa) will live, die and be resurrected, just like
the other creatures that Allah has created. However, he will have peace in these situations,
which are the most difficult situations for Allah's creatures.' May Allah's peace and blessings be
upon him.
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(34. Such is “Isa, son of Maryam. Qawlal-Haqq )it is a statement of truth( about which they
doubt (or dispute).) (35. It befits not (the majesty of) Allah that He should beget a son.
Glorified be He. When He decrees a thing, He only saysto it: "Be!" -- and it is.) (36. )" Isa said(:
"And verily, Allah is my Lord and your Lord. So worship Him. That is the straight path.") (37.
Then the sects differed, so woe unto the disbelievers from the meeting of a great Day.)

" Isa isthe Servant of Allah and not His Son

Allah, the Exalted, says to His Messenger Muhammad , " Thisis the story which We have related
to you about " Isa,’ upon him be peace.

(052 48 530 3201 ')

((It is) a statement of truth about which they doubt.) IThis means that the people of falsehood
and the people of truth are in disagreement, of those who believe in him and those who
disbelieve believe in him. For this reason most of the reciters recited this Ayah with Qawlul-
Haqq (statement of truth) as the subject, referring to " Isa himself. ~ Asim and "~ Abdullah bin
“ Amir both recited it Qawlal-Haqq (statement of truth) referring to the story in its entirety
that the people differed about. It is reported from Ibn Mas ud that he recited it as Qalal-
Hagga, which means that he (" Isa) said the truth. The recitation of the Ayah with the Qawlul-
Haqq being the subject referring to " Isa, is the most apparent meaning grammatically. It has
support for it in the statement of Allah )after the story of " Isa(,

( a0 2 3‘ & \1»‘ /jl%ﬁ . P~ 3‘)
((Thisis) the truth from your Lord, so be not of those who doubt.) )3:60( When Allah mentioned
that He created him as a servant and a Prophet, He extolled Himself, the Most Holy, by saying,

(A aly (e 335, AN 8 )



(It befits not (the majesty of) Allah that He should beget a son. Glorified be He.) Means glory
be unto Him, He is far exalted above that which these ignorant, wrongdoing, transgressing
people say about Him.
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(When He decrees a thing, He only saysto it: "Be!" -- and it is.) Whenever He wants something,
He merely commands it and it happens as He wills. Thisis as Allah says,
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(Verily, the likeness of " Isa before Allah is the likeness of Adam. He created him from dust,
then said to him: "Be" -- and he was. (Thisis) the truth from your Lord, so be not of those who
doubt.) )3:59-60(

" Isa commanded the Worship of Allah Alone, then the People
differed after Him
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(And verily, Allah is my Lord and your Lord. So worship Him. That is the straight path.) Among
those things which " Isa said to his people while he was in his cradle is that Allah was his Lord
and their Lord, and he commanded them to worship Him alone. He said,

((‘;Js:\lm.LJm R aj“o G)

(So worship Him. That isthe straight path.) Meaning, "That which | have come to you with from
Allah is the straight path.” This means that the path is correct; whoever follows it will be
rightly guided and whoever opposes it will deviate and go astray. Allah's statement,

o .0/ } /.O ’lﬂ - L 2 ./.O. 4
(Then the sects differed,) means that the opinions of the People of the Book differed
concerning " Isa even after the explanation of his affair and the clarification of his situation.

They disagreed about his being the servant of Allah, His Messenger, and His Word that He cast
upon Maryam and a spirit from Himself. So a group of them -- who were the majority of the



Jews (may Allah's curses be upon them) -- determined that he was a child of fornication and
that his speaking in his cradle was merely sorcery. Another group said that it was Allah Who
was speaking (not " Isa). Cthers said that he (" Isa) was the son of Allah. Some said that he was
the third part of a divine trinity with Allah. Yet, others said that he was the servant of Allah
and His Messenger. This latter view is the statement of truth, which Allah guided the believers
to. A report similar with this meaning has been reported from * Amr bin Maymun, lbn Jurayj,
Qatadah and others from the Salaf (predecessors) and the Khalaf (later generations). Allah

(fkﬁgﬁiﬁ-w*uﬁ Jﬁsu-' 55)

(so woe unto the disbelievers from the meeting of a great Day.) This is a threat and severe
warning for those who lie about Allah, invent falsehood and claim that He (Allah) has a son.
However, Allah has given them respite until the Day of Resurrection, and He has delayed their
term out of gentleness and confident reliance upon His divine decree overcoming them. Verily,
Allah does not hasten the affair of those who disobey Him. This has been related in a Hadith
collected in the Two Sahihs,
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(Verily, Allah gives respite to the wrongdoer until He seizes him and he will not be able to
escape Him.) Then, the Messenger of Allah recited the Ayah,
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(Such is the punishment of your Lord when He punishes the towns while they are doing wrong.
Verily, His punishment is painful, (and) severe.) )11:102( In the Two Sahihs it is also reported
that the Messenger of Allah said,

~
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(No one is more patient with something harmful that he hears than Allah. Verily, they attribute
to Him a son, while He is the One Who provides them sustenance and good health.) Allah says,
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(And many a township did | give respite while it was given to wrongdoing. Then | punished it.
And to me isthe (final) return (of all).) )22:48( Allah, the Exalted, also says,
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(Consider not that Allah is unaware of that which the wrongdoers do, but He gives them respite
up to a Day when the eyes will stare in horror.))14:42( Thisis the reason that Allah says here,
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(So woe unto the disbelievers from the meeting of a great Day.) referring to the Day of
Resurrection. It has been related in an authentic Hadith that is agreed upon (in Al-Bukhari and
Muslim), on the authority of * Ubadah bin As-Samit who said that the Messenger of Allah said,
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(Whoever testifies that there is no deity worthy of worship except Allah alone, Who has no
partners, and that Muhammad is His servant and Messenger, and that " Isa was Allah's servant
and Messenger, and His Word that He cast upon Maryam, and a spirit from Him, and that

Paradise and Hell are both real, then Allah will admit him into Paradise regardless of whatever
he did.)
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(88. How clearly will they see and hear, the Day when they will appear before Us! But the
wrongdoers today are in plain error.) (39. And warn them of the Day of grief and regrets, when
the case has been decided, while (now) they are in a state of carelessness, and they believe
not.) (40. Verily, We will inherit the earth and whatsoever is thereon. And to Us they all shall
be returned.)

The Disbeliever's warning of the Day of Distress

Allah, the Exalted, says informing about the disbelievers on the Day of Resurrection that they
will be made to have the clearest hearing and sight. This is as Allah says,
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(And if you only could see when the criminals hang their heads before their Lord (saying): "Qur
Lord! We have now seen and heard.") )32:12( They will say that when it will not benefit them,
nor will it be of any use to them. If they had used these senses properly before seeing the
torment, then it would have brought them some benefit and saved them from the Allah's
punishment. Thisis why Allah says,
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(How clearly will they (disbelievers) see and hear,) This means that no one will hear and see

better than they will.
(\« L “ o )

(the day when they will appear before Us.) The Day of Resurrection.
(sl &y sl Ball <)
(But the wrongdoers today are...) now, in the life of this world,
N & -~ . s

(...in plain error.) They do not hear, see or think. When they are requested to follow guidance,
they are not guided and they succumb to those things that do not benefit them. Then, Allah

(s 0 6 30 )

(And warn them of the Day of grief and regrets,) warn the creation of the Day of Distress,
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(when the case has been decided,) when the people of Paradise and the people of Hell will be
sorted out, and everyone will reach his final abode which he was destined to remain in forever.

(p25)

(3= H)
(in a state of carelessness.) with the warning of the Day of grief and regret, they are heedless.
(U552 ¥ 54 )

(and they believe not.) meaning they do not believe that it istrue. Imam Ahmad recorded that
Abu S id said that the Messenger of Allah said,
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(When the people of Paradise enter Paradise and the people of the Hellfire enter the Hellfire,
death will be brought in the form of a handsome ram and it will be placed between Paradise
and the Hellfire. Then, it will be said, "O people of Paradise, do you know what this is" Then,

(while (now) they are) today, in the present life of this world,



they will turn their gazes and look, and they will say, "Yes, thisis death." Then, it will be said,
"O people of the Hellfire, do you know what this is’ Then, they will turn their gazes and look,
and they will say, "Yes, thisis death." Then, the order will be given for it to be slaughtered and
it will be said, "O people of Paradise, eternity and no more death, O people of Hellfire,
eternity and no more death.") Then the Messenger of Allah recited the Ayah,

GA(&»}JAY\@&A\"M\%Z\?AJM)
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(And warn them of the Day of grief and regret, when the case has been decided, while (now)
they are in a state of carelessness, and they believe not.) Then, the Messenger of Allah made a

gesture with his hand and said,
R . - . .8 <
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(The people of this life are in the state of heedlessness of this life.) Thus recorded Imam
Ahmad and it was also recorded by Al-Bukhari and Muslim in their Sahihs with wording similar
to this. It is reported from " Abdullah bin Mas' ud that he mentioned a story in which he said,
"There is not a soul except that it will see a residence in Paradise and a residence in the
Hellfire, and this will be the Day of distress. So the people of the Hellfire will see the residence
that Allah prepared for them if they had believed. Then, it will be said to them, " If you had
believed and worked righteous deeds, you would have had this, which you see in Paradise.’
Then, they will be overcome with distress and grief. Likewise, the people of Paradise will see
the residence that isin the Hellfire and it will be said to them, " If Allah had not bestowed His
favor upon you (this would have been your place).' " Concerning Allah's statement,
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(Verily, We will inherit the earth and whatsoever is thereon. And to Us they all shall be
returned.) Allah is informing that He is the Creator, the Owner and the Controller of all
matters. All of the creation will be destroyed and only He, the Most High and Most Holy, will
remain. There is no one who can claim absolute ownership and control of affairs besides Him.
He is the Inheritor of all His creation. He is the Eternal, Who will remain after they are gone
and He is the Judge of their affairs. Therefore, no soul will be done any injustice, nor wronged
even the weight of a mosquito or an atom. Ibn Abi Hatim recor- ded that Hazm bin Abi Hazm
Al-Quta’ i said, " Umar bin "~ Abdul-Aziz wrote to * Abdul-Hamid bin * Abdur-Rahman, who was
the governor of Kufah: " Thus, to proceed: Verily, Allah prescribed death for His creatures when
He created them and He determined their final destination. He said in that which He revealed
in His truthful Book, which He guarded with His knowledge and made His angels testify to its

preservation, that He will inherit the earth and all who are on it, and they will all be returned
to Him."
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(41. And mention in the Book, Ibrahim. Verily, he was a man of truth, a Prophet.) (42. When he
said to his father: "O my father! Why do you worship that which hears not, sees not and cannot
avail you in anything”) (43. "O my father! Verily, there has come to me the knowledge of that
which came not unto you. S follow me, | will guide you to the straight path.") (44. "O my
father! Worship not Shaytan. Verily, Shaytan has been a rebel against the Most Gracious.") (45.
"O my father! Verily, | fear lest a torment from the Most Gracious should overtake you, so that
you become a companion of Shaytan.")

Ibrahim's Admonition of His Father

Allah, the Exalted, tells His Prophet, Muhammad ,

(2 ) S 8 7830 )

(And mention in the Book, Ibrahim.) "Recite this to your people who are worshipping idols and
mention to them what happened with lbrahim, the intimate Friend (Khalil) of the Most
Beneficent. These idol worshippers (Arabs) are his descendants and they claim to follow his
religion. Inform them that he was a truthful Prophet. Tell them about what took place with his
father and how he forbade him from worshipping idols." Ibrahim said,

G Yy el Vs pan Y e A5 A el
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(O my father! Why do you worship that which hears not, sees not and cannot avail you in
anything) Meaning that these idols will not benefit you, nor can they protect you from any
harm.

a2
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(O my father! Verily, there has come to me the knowledge of that which came not unto you.)
This means, "Even though | am from your loins and you see me as inferior to you because | am
your son, know that | have received knowledge from Allah that you do not know and it has not
reached you."

< -
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(So follow me, | will guide you to the straight path.) meaning, "a straight path that will carry
you to the desired objective and save you from that which is dreaded (Hell)."

(i) awd Y u.\f_\)

(O my father! Worship not Shaytan.) This is means, "Do not obey him by worshipping these
idols. He invitesto this (idolatry) and he is pleased with it." Thisis as Allah says,

~,
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(Did I not command you, O Children of Adam, that you should not worship Shaytan. Verily, he is
a plain enemy to you.) )36:60( Allah also says,
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(They invoke nothing but females )idols( besides Him (Allah), and they invoke nothing but
Shaytan, a persistent rebel!) )4:117( Concerning Allah's statement,

w -~ ., o @ -, \S -, oy, @
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(Verily, Shaytan has been a rebel against the Most Gracious.) This means obstinate and too

arrogant to obey his Lord. Therefore, Allah expelled him and made him an outcast. Therefore,
"do not follow him or you will become like him. "

(Oen T o Qalde g of GAT ) el



(O my father! Verily, | fear lest a torment from the Most Gracious should overtake you,)
"because of your associating partners with Allah and your disobedience in what | am

commanding you with."
( A g U_L.\.uﬂ ujs.\ﬂ)

(so that you become a companion of Shaytan.) This means, "there will be no one who will
protect you, or help you, or assist you, except Iblis. However, neither he, nor anyone else, has
any power over the outcome of matters. Following him will only cause you to be surrounded by
the torment (of Allah)." Thisis as Allah says,
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(By Allah, We indeed sent (Messengers) to the nations before you, but Shaytan made their

deeds fair seeming to them. So he is their helper today (in this world), and theirs will be a
painful torment.) )16:63(
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(46. He (the father) said: "Do you revile my gods, O lbrahim If you stop not (this), | will
La'arjumannak. So get away from me Maliyan.") (47. lbrahim said: "Peace be on you! | will ask
forgiveness of my Lord for you. Verily, He is unto me Hafiyyan.) (48. And | shall turn away from
you and from those whom you invoke besides Allah. And | shall call upon my Lord, and |
certainly hope that | shall not be unblessed in my invocation to my Lord.")

The Reply of Ibrahim's Father

Allah, the Exalted, informs of the reply of Ibrahim's father to his son, lbrahim, in reference to
what he was calling him to. He said,
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(Do you revile my gods, O lbrahim) This means, "If you do not want to worship them (the idols)
and you are not pleased with them, then at least stop cursing, abusing, and reviling them. For
verily, if you do not cease, | will punish you, curse you and revile you." This is the meaning of

his statement;
/5 ¥~ 8 o ‘Y

(La'arjumannaka.) Ibn * Abbas, As-Suddi, Ibn Jurayj, Ad-Dahhak and others said this. Concerning
His statement,

(tws/ O K oo \/ )
(So get away from me Maliyan.) Mujahid, " Ikrimah, S id bin Jubayr and Mujahid bin Ishaq all
said, "Maliyan means forever." Al-Hasan Al-Basri said, "For a long time." As-Suddi said,

(tws/ O Koo \/ )
(So get away from me safely Maliyan. ) "This means forever." Ali bin Abi Talhah and Al-" Awfi
both reported that Ibn * Abbas said,

(tw S/ O Koo \/ )
(So get away from me safely Maliyan.) "This means to go away in peace and safety before you

are afflicted with a punishment from me." Ad-Dahhak, Qatadah, " Atiyah Al-Jadali, Malik and
others said the same. Thisis also the view preferred by Ibn Jarir.

The Reply of Allah's Friend (Khalil)

With this, Ibrahim said to his father,
~ S }/ ,ﬂ }/

(Peace be on you!) Thisis as Allah said concerning the description of the believers,

(LS 1518 & sle 2 Akl 13)7)

(and when the foolish address them (with bad words) they say, "Salaman )peace(.") )25:63(
Allah also says,
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(And when they hear Al-Laghw (false speech), they withdraw from it and say: "To us our deeds,
and to you your deeds. Peace be to you. We seek not (the way of) the ignorant.") )28:55( The

meaning of Ibrahim's statement to his father,

(Peace be on you!) "You will not receive any insult or harm from me." Thisis due to the respect

and honor of fatherhood.
( ! ! *Q &° 1 )

(I will ask forgiveness of my Lord for you.) meaning "But, | will ask Allah to guide you and

forgive you for your sin."
w e ‘e 4 g
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(Verily, He is unto me Hafiyya.) lbn " Abbas and others said that Hafiyyan means, "Kind."
Meaning, "since He guided me to worship Him and direct my religious devotion to Him alone."
As-Suddi said, "Al-Hafi is One Who is concerned with his (lbrahim's) affair.” Thus, lbrahim sought
forgiveness for his father for a very long time, even after he migrated to Ash-Sham. He
continued to seek forgiveness for him even after building the Sacred Masjid (in Makkah) and
after the birth of histwo sons, Isma’ il and Ishag. This can be seen in his statement,

L Dl U, ) )
(Ll

(Qur Lord! Forgive me and my parents, and (all) the believers on the Day when the reckoning
will be established.) )14:41( From this tradition, during the beginning stages of Islam, the
Muslims used to seek forgiveness for their relatives and their family members who were
polytheists. They did this following the way of lbrahim, the Khalil (Friend) of Allah, until Allah
revealed,
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(Indeed there has been an excellent example for you in Ibrahim and those with him, when they
said to their people: "Verily, we are free from you and whatever you worship besides Allah.")
)60:4( Until Allah's statement,
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(Except the saying of lbrahim to his father: "Verily, | will ask forgiveness (from Allah) for you,
but | have no power to do anything for you before Allah.") )60:4( meaning, except for this
statement, so do not follow it. Then Allah explains that Ibrahim abandoned this statement and
retracted it. Allah, the Exalted, says,
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(It is not (proper) for the Prophet and those who believe to ask Allah's forgiveness for the
idolators.) )9:113( Until Allah's statement,
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(And Ibrahim's invoking for his father's forgiveness was only because of a promise he had made

to him. But when it became clear to him that he is an enemy of Allah, he dissociated himself
from him. Verily, lbrahim was Awwah, forbearing.) )9:114( Concerning Allah's statement,
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(And | shall turn away from you and from those whom you invoke besides Allah. And | shall call
upon my Lord,) This means, "And | worship my Lord alone, associating no partners with Him."

(\:\Lub_us:\.cmujgnguc)

(I certainly hope that | shall not be unblessed in my invocation to my Lord. ) The word " Asa (I
hope) here means that which will necessarily occur and not that which is hoped for from the
impossible. For verily, he (Ibrahim) isthe leader of the Prophets other than Muhammad .
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(49. SO when he had turned away from them and from those whom they worshipped besides
Allah, We gave him Ishaq and Ya' qub, and each one of them We made a Prophet.) (50. And We
gave them of Qur mercy, and We granted them Sdgin " Aliyyan on the tongues.)

Allah gave Ibrahim Ishaq and Ya' qub

Allah, the Exalted, says that when the Friend of Allah (lbrahim) withdrew from his father and
his people for the sake of Allah, Allah gave him in exchange those who were better than them.
He gave him Ishaq (Isaac) and Ya' qub (Jacob), meaning his son, Ishaq, and Ishag's son, Ya' qub.

Thisis as Allah said in another Ayah,
- .\j - &o -~
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(and Ya' qub, a grandson.) )21:72( Also, Allah says,
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(and after Ishaq, of Ya qub.) )11:71( There is no difference of opinion about Ishaq being the
father of Ya qub. Thisiswhat isrecorded in the Qur'an in Surah Al-Bagarah.
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(Or were you witnesses when death approached Ya qub When he said unto his sons, "What will
you worship after me" They said, "We shall worship your God the God of your fathers, Ibrahim,
Isma’il and Ishag."))2:133( Allah only mentioned Ishagq and Ya' qub here to show that He made
Prophets from among his descendants and successors in order to give him relief and happiness

in hislife. Thisis why Allah says,
(G Waa 2K7)

(and each one of them We made a Prophet.) )19:49( If Ya' qub had not become a Prophet in the
lifetime of Ibrahim, then Allah would not have limited the promise of prophethood to him, but
He would have mentioned his son Yusuf as well. For verily, Yusuf was also a Prophet, just as
the Messenger of Allah said in a Hadith whose authenticity is agreed upon, when he was asked
who was the best of people. He said,

\;“\u.\\an\u_ug_gs}; \AM‘LSAJLJMJJ»
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(The Prophet of Allah, Yusuf, the son of the Prophet of Allah Ya' qub, the son of the Prophet of
Allah Ishaq, the son of the Friend of Allah Ibrahim.) In another wording of this Hadith, he said,
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(Verily, the noble one is the son of the noble one, who is the son of the noble one, who isthe
son of the noble one. That is Yusuf, the son of Ya' qub, the son of Ishaq, the son of Ibrahim.)
Concerning Allah's statement,
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(And We gave them of Our mercy, and We granted Sdqgin " Aliyyan on the tongues. ) " Ali bin Abi
Talhah reported that Ibn " Abbas said, "Sdqin ~ Aliyyan means the good praise." As-Suddi and
Malik bin Anas said the same thing. lbn Jarir said, "Allah only said " Aliyyan (loftiness, exalted)
because all of the religions commend them and mention them with praises, may Allah's peace
and blessing be upon them all.”
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(51. And mention in the Book, Musa. Verily, he was Mukhlasan and he was a Messenger, (and) a
Prophet.) (52. And We called him from the right side of the Mount (Tur), and made him draw

near to Us for a talk with him.) (53. And We granted him his brother Harun, (also) a Prophet,
out of OQur mercy.)

Mentioning Musa and Harun

After Allah had mentioned lbrahim, the Friend of Allah, and commended him, he next
mentioned Al-Kalim (the one spoken to by Allah directly). Allah said,

(Loali S 45 e 5 a0 8 730)

(And mention in the Book, Musa. Verily, he was Mukhlasan) Ath-Thawri reported from ™ Abdul-
Aziz bin Rafi*, from Abu Lubabah that he said, "The Disciples (of " Isa) said, ~ O Soirit of Allah,
inform us about the one who is Mukhlis (purely devoted) to Allah.' He said, " That is one who
does a deed solely for Allah and he does not like for the people to praise him." Cthers recited
the word as Mukhlas, which means that he was chosen. Thisis as Allah says,

7 - grdesy o ?
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(Verily, | have chosen you above men.) )7:144( Concerning Allah's statement,
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(and he was a Messenger, (and) a Prophet.) Allah combined these two descriptions for him. For

verily, he was one of the greatest Messengers and one of the five Messengers of Srong Will.
They are Nuh, Ibrahim, Musa, " Isa and Muhammad. May the blessings of Allah be upon them

and all of the Prophets. Allah said,
o/ /./

(And We called him from the side of the Tur.) means Mount
(/ -~ o’gy‘)

(right) It was on the right side of Musa when he went seeking a burning wood from that fire. He
saw its glow in the distance, so he set out towards it and found it on the right side of the
mountain from his direction, at the edge of the valley that he was in. This is when Allah, the



Exalted, spoke to him and called out to him. Allah summoned him to come near and He
conversed Ayah with him. Concerning His statement,

(G oo agim)wdu&)

(And We granted him his brother Harun, (also) a Prophet, out of Qur mercy.) This means, "We
responded to his request and his plea on behalf of his brother and We made him a Prophet as
well." Thisis as Allah says in another Ayah,
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(And my brother Harun he is more eloquent in speech than me: so send him with me as a
helper to confirm me. Verily, | fear that they will belie me.) )28:34( Also, Allah said,
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((Allah said: ) "You are granted your request, O Musa.") )20:36( He also said,
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(So send for Harun. And they have a charge of crime against me, and | fear they will kill me.)

)26:13-14( Because of this, some of the Salaf (predecessors) said, "No one in this life pleaded on
behalf of someone else more than Musa pleaded for his brother to be a Prophet.” Allah, the

Exalted said,
(G o b Q\AH_\.\A;JUAAJM)

(And We granted him his brother Harun, (also) a Prophet, out of Our mercy.)
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(54. And mention in the Book, Isma’il. Verily, he was true to what he promised, and he was a
Messenger, (and) a Prophet.) (55. And he would enjoin on his family and his people the Salah
and the Zakah, and his Lord was pleased with him.)

Mentioning Isma’ il
Here Allah has commended Isma’ il, the son of Ibrahim, the Friend of Allah. He (Isma’il) isthe
father of all of the Arabs of the Hijaz because he was true to what he promised. lbn Jurayj
said, "He did not make any promise to his Lord, except that he fulfilled it." He never obligated

himself to do any act of worship with a vow, except that he fulfilled it and carried it out,
giving it its full due. Some said,

(2= 51 o)

((he was) true to what he promised.) "This was said about him because he said to his father,

/. I /. R - "'/:. . .} :./
(If Allah wills you will find me of the patient.) )37:102( So he was truthful in that." Being true

to one's promise is one of the praiseworthy characteristics, just as breaking one's promise is of
the detested characteristics. Allah, the Exalted, says,
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(O you who believe! Why do you say that which you do not do Most hateful it is with Allah that
you say that which you do not do.) )61:2-3( The Messenger of Allah said,
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(The sign of the hypocrite is three things. When he speaks, he lies; when he promises, he
breaks his promise; and when he is entrusted with something, he is disloyal to histrust.) Thus,
if these are the characteristics of the hypocrites, then behaving contrary to these is a
characteristic of the true believer. For this reason, Allah commended His servant and
Messenger Isma’ il, for he was true to his promise. Likewise, the Messenger of Allah was true to
his promise. He did not promise anyone anything, except that he fulfilled his promise to that
person. He also commended Abu Al-" As bin Ar-Rabi’, the husband of his daughter Zaynab, by
saying,
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(He spoke to me and he told me the truth, and he promised me and he fulfilled his promise to
me.) When the Prophet died, the Khalifah (his successor), Abu Bakr As-Sddig said, "Whoever
received any promise from the Messenger of Allah or was owed any debt by him, then let him
come to me and | will fulfill it on his behalf." S Jabir bin * Abdullah came and related that the
Messenger of Allah said,
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(If the wealth of Bahrain comes (to me), then | would give you such and such and such.) This
meant that he would fill his hands with wealth. Therefore, when the wealth of Bahrain came
(to them), Abu Bakr commanded Jabir to come and fill his hands from that wealth. Then, he
commanded him to do so again, until he collected five hundred Dirhams. Then, Abu Bakr gave
him its double along with it.(i.e. one thousand extra Dirhams). Concerning Allah's statement,
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(and he was a Messenger, (and) a Prophet.) In thisis a proof of Isma’il's favored status over his
brother, Ishaqg. Ishaq was only described as being a Prophet, but Isma’ il was described with

both prophethood and messengership. It is confirmed in Sahih Muslim that the Messenger of
Allah said,

«dae ) aaal ) Al e Alaal ) ()

(Verily, Allah chose Isma’ il from the sons of Ibrahim...) Then, Imam Muslim mentions the rest
of the Hadith in its entirety. However, this statement proves the correctness of what we have
said. Allah said,

(And he would enjoin on his family and his people the Salah and the Zakah, and his Lord was
pleased with him.) This is also a beautiful form of praise, a commendable quality, and and

upright characteristic. He was commanded in this way because of his persistence in obedience
of his Lord, and enjoining his family to do so. Thisis as Allah said to His Messenger ,
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(And enjoin the Salah on your family, and be patient with them.) )20:132( Also, Allah, the
Exalted, said,



U A& &df 18 155 ol G
Lvu; Kl lgle $aaly O B

u J g eA)A‘\.Am\ u}.a.uyd\m

- L~ 0 8

( QI

(O you who believe! Protect yourselves and your families against a Fire (Hell) whose fuel is men
and stones, over which are (appointed) angels stern (and) severe, who disobey not, (from
executing) the commands they receive from Allah, but do that which they are commanded.)
)66:6( This means to command them to do good, forbid them from evil and do not neglect
them. If you do so, and they obey your command, the Fire (of Hell) will not devour them on the

Day of Resurrection. It has been reported in a Hadith from Abu Hurayrah that the Messenger of
Allah said,
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(May Allah have mercy upon a man who gets up at night to pray and he wakes his wife. If she
refuses to get up, he sprinkles water in her face. May Allah have mercy upon a woman who gets

up at night to pray and she wakes her husband. If he refuses to get up, she sprinkles water in
his face.) This Hadith was recorded by Abu Dawud and Ibn Majah.
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(56. And mention in the Book, Idris. Verily, he was a man of truth, (and) a Prophet.) (57. And
We raised him to a high station.)

Mentioning Idris

complimented Idris for being a truthful Prophet and He mentioned that he raised him to a high
station. It has previously been mentioned that in the Sahih it is recorded that the Messenger of



Allah passed by Idris on the night of the Isra (Night Journey) and he (ldris) was in the fourth
heaven. Qufyan reported from Mansur that Mujahid said,

((Gle G oliad )

(And We raised him to a high station.) "This means the fourth heaven." Al-Hasan and others said

concer- ning Allah's statement,
( S E‘ /;/ /o 5~ -~

(And We raised him to a high station.) "This means Paradise."
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(58. Those were they unto whom Allah bestowed His grace from among the Prophets, of the
offspring of Adam, and of those whom We carried (in the ship) with Nuh, and of the offspring of
Ibrahim and Israel, and from among those whom We guided and chose. When the Ayat of the
Most Gracious were recited unto them, they fell down prostrate and weeping.)

54

These Prophets are the Chosen Ones

Allah, the Exalted, says that these Prophets (were favored), but this does not mean only these
Prophets who were mentioned in this Surah. Rather, it is referring to all of those who were
Prophets. Allah merely changes the implication of the discussion from specific individuals to
the entire group of Prophets.

TR o el G pglle AN aall o)
(m3le

(they unto whom Allah bestowed His grace from among the Prophets, of the offspring of
Adam.) As-Suddi and Ibn Jarir both said, "That which is meant by the offspring of Adam is Idris,
and what is meant by the offspring of those ~whom We carried with Nuh' is lbrahim, and what
is meant by the offspring of lbrahim is Ishag, Ya qub and Isma’il, and what is meant by the
offspring of Isra’il is Musa, Harun, Zakariyya, Yayha and " Isa bin Maryam." Ibn Jarir said, "And
that is the distinction of their genealogies, even though Adam gathers all of them (as their
original father). This is because among them is he who was not a descendant of those who were



on the ship with Nuh, and he that is Idris. For verily, he was the grandfather of Nuh." | say that
this is the most apparent meaning, which concludes that Idris is amongst the pillars of Nuh's
ancestral lineage. The view that this Ayah refers to the ancestral lineage of the Prophets, is
the fact that it issimilar to Allah's statement in Surah Al-An" am,
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(And that was our proof which We gave Ibrahim against his people. We raise whom We will in
degrees. Certainly your Lord is All-Wise, All-Knowing. And We bestowed upon him Ishaqg and
Ya qub, each of them We guided; and before him We guided Nuh, and among his progeny
Dawud, Sulayman, Ayyub, Yusuf, Musa and Harun. Thus do We reward the doers of good. And
Zakariyya, and Yahya, and " Isa and llyas, each one of them was of the righteous. And Isma’ il
and Al-Yasa' and Yunus and Lut and each one of them We preferred above the ~ Alamin. And
also some of their fathers and their progeny and their brethern, We chose them, and We
guided them to the straight path.))6:83-87( Until Allah's statement,

(5238) 2hlagad All) (s3a (pdl) ST

(They are those whom Allah had guided. So follow their guidance.) )6: 90( Allah, the Exalted,
says,
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(Of some of them We have related to you their story. And of some We have not related to you
their story.) )40:78( In Sahih Al-Bukhari it is reported from Mujahid that he asked lbn * Abbas,
"Isthere a prostration in Qurah Sad" Ibn " Abbas replied, "Yes." Then he recited,

(5238) ahlagad All) (s3a (pdl) Sl T

(They are those whom Allah had guided. So follow their guidance.) )6:90( lbn * Abbas then said,
"So your Prophet is one of those who have been commanded to follow them. And he is of those
who should be followed." -- referring to Dawud. Allah, the Exalted, said in this noble Ayah,
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(When the Ayah of the Most Gracious were recited unto them, they fell down prostrate and
weeping.) This means that when they heard the Words of Allah, mentioning His proofs and
evidences, they prostrated to their Lord in humility, humbleness, praise and thanks for the
great favorsthey were blessed with. The word Bukiyan at the end of the Ayah means those who

are crying, and it is the plural of Baki. Due to this the scholars agree that it is legislated to
prostrate upon reading this Ayah, in following them and adhering to their manner of worship.
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(59. Then, there has succeeded them a posterity who have lost the Salah and have followed
lusts. So they will meet Ghaiy.) (60. Except those who repent and believe, and work
righteousness. Such will enter Paradise and they will not be wronged in aught.)

They were succeeded by Wicked People and Good People

After Allah mentioned the party of blessed ones -- the Prophets and those who followed them
by maintainig the limits set by Allah and His commandments, fulfilling what Allah ordered and
avoiding His prohibitions -- then He mentions,



(Qla e a0 L3 (there has succeeded them a posterity.) This means later generations.

- @ S IR (
(who have lost Salah) Losing their prayers is when they do not consider the prayers obligatory.
Therefore they lose, because the prayer is the pillar and foundation of the religion. It is the
best of the servants' deeds. Thus, these people will occupy themselves with worldly desires and
delights, and they will be pleased with the life of this world. They will be tranquil and at ease
in the worldly appetites. Therefore, these people will meet with Ghaiy, which means loss on

the Day of Resurrection. Al-Awza' i reported from Musa bin Sulayman, who reported from Al-
Qasim bin Mukhaymirah that he said concerning Allah's statement,

ot @ }/.‘aﬂ./,o o -~ AR
(Then, there has succeeded them a posterity who have lost the Salah) "This means that they
will not keep up with the proper times of the prayer, because if it meant complete

abandonment of the prayer, this would be disbelief." It is also reported that it was said to Ibn
Mas' ud, "Allah often mentions the prayer in the Qur'an. He says,

(Osalu agilia e 2h ()

(Those who neglect their Salah.) )107:5( And He says,

(05 2% o)

(Those who remain constant in their Salah.) )70:23( And He says,

(Who guard their Salah.)" )23:9( Then, lon Mas’ ud said, "This means at its designated times."
The people said, "We thought that this was referring to the abandonment of the prayer." He
replied, "That would be disbelief." Masruqg said, "No one who guards the five daily prayers will
be written among the heedless. In their neglect is destruction. Their neglect is delaying them

past their fixed times." Al-Awza’ i reported from lbrahim bin Zayd that Umar bin *~ Abdul-" Aziz
recited the Ayah,

:5 S& n “}}C\;.QT u.l/. ;‘a/%;o&j\ w /.S/.f)
(G2 0l Lol gl 1238

(Then, there has succeeded them a posterity who have lost the Salah and have followed lusts.

S they will meet Ghayy.) Then, he said, "Their loss was not their abandonment of the prayers,
but it was by not offering them during their proper and prescribed times." Allah said,



(Ge sl Clsad)

(So they will meet Ghayy. ) * Ali bin Abi Talhah reported from lbn * Abbas that he said,

W’. /. Sa- - 0 - =
(So they will meet Ghayy.) "This means loss." Qatadah said, "This means evil." Qufyan Ath-

Thawri, Shu” bah and Muhammad bin Ishaq all reported from Abu Ishaq As-Sabi’ i, who reported
from Abu " Ubaydah, who reported from * Abdullah bin Mas’ ud that he said,

tw/. /. 'Q s - 0 - %
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(So they will meet Ghayy.) "This is a valley in the Hellfire which is very deep and its food is
filthy." Al-A" mash reported from Ziyad, who reported from Abu " lyad, who commented Allah's

statement,
tw/. /. Sa- -~ «0 - %
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(So they will meet Ghayy.) He said, "Thisis a valley in Hell made of puss and blood." Allah said,

(alia Jae’s Crale s S (i )

(Except those who repent and believe and work righteousness.) This means, "Except those who
recant from giving up the prayers and following the desires, for verily, Allah will accept their
repentance, give them a good end and make them of those who inherit the Garden of Delight
(Paradise). " For thisreason Allah says,

(G (sl 97y A58 0y SR S T )

(Such will enter Paradise and they will not be wronged in aught.) This is because repentance
wipes away that which was before it. In another Hadith, the Prophet said,

«ad AU (el idl) (e Gl

(The one who repents from sin is like he who has no sin.) Because of this, those who repent will
not lose anything from the (good) deeds that they did. They will not be held accountable for
what they did before their repentance, thus causing a decrease in their reward for deeds that
they do after their repentance. That is because whatever they did before repenting is lost,
forgotten and not taken to account. This is an honor from the Most Generous and a kindness
from the Most Gentle. This is an exception that is made for these people, similar to Allah's
statement in Qurah Al-Furgan,
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(And those who invoke not any other god along with Allah, nor kill such person as Allah has
forbidden, except for just cause...) until Allah's statement,
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(and Allah is Oft-Forgiving, Most Merciful.) )25:68-70(
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(61. (They will enter) *~ Adn Gardens which the Most Gracious has promised to His servants in
the unseen. Verily, His promise must come to pass.) (62. They shall not hear therein any
Laghw, but only Salam. And they will have therein their sustenance, morning and afternoon.)
(63. Quch is the Paradise which We shall give as an inheritance to those of Our servants who
had Tagwa.)

The Description of the Gardens of the Truthful and Those Who
repent

Allah, the Exalted, says that the Gardens (of Paradise), which the penitent will enter, will be
Gardens of * Adn, meaning, eternity. These are Gardens that the Most Beneficent promises His
servants in the unseen. This means that these Gardens are from the unseen things that they
believe in, even though they have never witnessed them. They believe in the unseen out of
their strong conviction and the strength of their faith. Concerning Allah's statement,

(Cutq ;3.0(:/} u\S M\)
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(Verily, His promise must come to pass.) This affirms the fact that this will occur, and that it is
a settled matter. Allah does not break His promise, nor does He change it. Thisis similar to His
statement,
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(His promise is certainly to be accomplished.) )73:18( This means that His promise will be and

there is no avoiding it. Allah's statement here,
( w..&)

o

(must come to pass.) This means that it will come to His servants who are striving towards it

and they will reach it. There are those commentators who said,
( w.. / )

ol
(must come to pass.) "This means it is coming, because everything that comes to you, you also

come to it. Thisis as the Arabs say, " Fifty years came to me, and | came to fifty years.' They
both mean the same thing (I'm fifty years old)." Concerning Allah's statement,

(T q } 1/ - /. L~ o - /y)
(They shall not hear therein any Laghw.) This means that in these gardens of Paradise there is
no ignorant, wasteful and useless speech, like there isin thislife. He said,

(Ll )
(...but only Salam.) Thisis an indifferent exception, similar to Allah's statement,
- ‘\"/Y :,tjy/To. - e }/o/y
Y.AJM).@ l—f.A.Q 9 ﬂ@ﬂ../uw

(No Laghw will they hear therein, nor any sinful speech. But only the saying of: Salam! Salam!)
)56:25-26( Concerning His statement,

(Clie 5 8% Lead agd) 2ed)

(And they will have therein their sustenance, morning and afternoon.) This means, in what is
similar to mornings and evenings. This does not mean that there is a night and a day (in
Paradise), but they will be living in times that alternate. They will know its lighted times from
its lights and illumination. This is as Imam Ahmad recorded from Abu Hurayrah, who said that
the Messenger of Allah said,
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(The first group to enter into Paradise will have forms like the form of the moon on a night
when it is full. They will not spit, nor will they blow their noses therein. They also will not
defecate. Their containers and combs will be made of gold and silver and their censers will be
of aloeswood. Their sweat will be the fragrance of musk and each of them will have two wives.
The marrow of their shins will be visible from beneath the skin due to their beauty. They will
not have any disputes between them, or any hatred. Their hearts will be united like the heart
of one man. They will glorify Allah in the morning and evening.) Al-Bukhari and Muslim both
recorded this narration in the Two Sahihs. Imam Ahmad also recorded that Ibn * Abbas said that
the Messenger of Allah said,
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(The martyrs will be upon the banks of a river by the gates of Paradise. Over them will be a
green dome. Their sustenance will be brought out to them from Paradise, morning and
evening.) Ahmad is the only one who collected this narration. Ad-Dahhak reported that Ibn

" Abbas said,
(Ciie 5 8% Lead agd)) 2ed)

(And they will have therein their sustenance, morning and afternoon.) "This means the amount
of time equal to night and day." Allah said,

'.\\ \\
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(Such is the Paradise which We shall give as an inheritance to those of Our servants who had
Tagwa.) This means, " This Paradise that We have described with these magnificent attributes,
it is that which We will cause are pious servants to inherit.' They are those who obey Allah in
happiness and times of hardship. They are those who suppress their anger and they pardon
people's offenses. Thisis as Allah says at the beginning of Surah Al-Mu'minun,
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(Successful indeed are the believers. Those who are humble in their Salah.) )23:1-2( Until His
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(These are indeed the inheritors. Who shall inherit the Firdaws. In it they shall dwell forever.)
)23:10-11(
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(64. And we descend not except by the command of your Lord. To Him belongs what is before

us and what is behind us, and what is between those two; and your Lord is never forgetful.)

(65. Lord of the heavens and the earth, and all that is between them, so worship Him and
abide patiently in His worship. Do you know of any who is similar to Him)

The Angels do not descend, except by Allah's Command

Imam Ahmad recorded that Ibn * Abbas said that the Messenger of Allah said to Jibril,
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(What prevents you from visiting us more than you do) Then this Ayah was revealed,

(S b 91 55 L)

(And we descend not except by the command of your Lord.) Al-Bukhari was alone in recording
it and he related it with the Tafsir of this Ayah. Al-" Awfi reported from Ibn " Abbas that he
said, "Jibril was kept from visiting the Messenger of Allah , so he was disturbed and grieved
because of this. Then, Jibril came to him and said, * O Muhammad,

Pl of Ky FyF.cat 7~
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(And we descend not except by the command of your Lord.)™ Allah said,
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(To Him belongs what is before us and what is behind us,) It has been said that the meaning of
"what is before us" refers to that which is in this life and "what is behind us" refers to the

Hereafter.
(<> oo W)

(and what is between those two;) This means what is between two blows of the Qur. Thisisthe
opinion of Abu Al-" Aliyah, " Ikrimah and Mujahid. This was also stated by Sa"id bin Jubayr and
Qatadah in one narration from them. As-Suddi and Ar-Rabi’ bin Anas held this opinion as well.

It has also been said,
< o% - o~ (-
(Ll o )

(what is before us) means the future matters of the Hereafter.
(what is behind us,) means what has taken place in thislife,
Pl - - o~ s
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(what is between those two;) means what happens between this life and the Hereafter. A
statement like this explanation has been reported from Ibn "~ Abbas, S id bin Jubayr, Ad-
Dahhak, Qatadah, Ibn Jurayj and Ath-Thawri. lbn Jarir also preferred this latter interpretation.
And Allah knows best. Concerning Allah's statement,
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(and your Lord is never forgetful.) Mujahid said, "This means that your Lord has not forgotten

you." Allah said,
(Lo Wy ¥V cplall C0)

(Lord of the heavens and the earth, and all that is between them,) He created all of that, He is
the Disposer of its affairs, He is the Legi- slator over it and He is in absolute control of it,
having no one to oppose His decisions.

(G &1 A5 b 4iliad *plial’y S0 6)

(so worship Him and abide patiently in his worship. Do you know of any who is similar to Him)
" Ali bin Abi Talhah related that Ibn * Abbas said that this means, "Do you know any comparison
or some- thing similar to the Lord" Mujahid, &' id bin Jubayr, Qatadah, lbn Jurayj and others
all said the same. " Ikrimah related that lon ~ Abbas said, "There is no one named Ar-Rahman
(the Most Beneficent) other than Him, Blessed and Exalted is He. Most Holy is His Name."
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(66. And man says: "When | am dead, shall | then be raised up alive") (67. Does not man
remember that We created him before, while he was nothing) (68. So by your Lord, surely We
shall gather them together, and (also) the Shayatin, then We shall bring them round Hell,
Jithyya.) (69. Then indeed We shall drag out from every sect all those who were worst in
obstinate rebellion against the Most Gracious.) (70. Then, verily, We know best those who are
most worthy of being burnt therein.)



Man's Amazement about Life after Death and the Refutation against
this Amazement

Allah, the Exalted, informs that mankind is amazed that he could be returned to life after
death and he thinks that thisis something farfetched. As Allah says,
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(And if you wonder, then wondrous is their saying: "When we are dust, shall we indeed then be
(raised) in a new creation"))13:5( Allah also says,
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(Does not man see that We have created him from Nutfah. Yet behold he (stands forth) as an
open opponent. And he puts forth for Us a parable and forgets his own creation. He says: "Who
will give life to these bones after they are rotten and have become dust" Say: "He will give life
to them Who created them for the first time! And He is the All-Knower of every
creation!"))36:77-79( And Allah says here in this Surah,
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(And man says: "When | am dead, shall | then be raised up alive" Does not man remember that
We created him before, while he was nothing) Allah uses the beginning of creation as a proof
for its repetition. This means that He, the Exalted, created the human being while he was
nothing. So can he not repeat this creation after the human had actually become something
Smilalry Allah says;



~
L 4

Oshl sy sl 2b BN Xy g2l )
(4_\1:;

- o

(And He it is Who originates the creation, then He will repeat it; and this is easier for Him.)
)30:27( In the Sahih it is recorded that the Messenger of Allah said,

O A1 085 o'y ol Gl (38 a3 &l sy
//ojj ou‘ 4 uSJ ‘a]j el\ ud\ @\J\j 6@:13/54
‘cf‘ LS S o AT ) A8 G

Y4 2

Gy e al oo e ol Bl U Ll
AR IR P PR IRV g IR

.04

REEN RPN PR PR PR P PR

(Allah, the Exalted said, "The son of Adam denies Me and he has no right to deny Me. The son of
Adam harms Me and he has no right to harm Me. His denial of Me is his statement that | will
never repeat His creation like | created him the first time. Yet, the second creation is not more
difficult upon Me than the first. His harming Me is his statement that | have a son. Yet, | am
One Alone, the Self-Qufficient Whom all creatures need. He Who does not beget children, nor
was He born and there is none coequal or comparable unto Him.") Concerning Allah's

statement,
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(So by your Lord, surely We shall gather them together, and the Shayatin,) The Lord, Blessed
be He the Most High, swears by His Noble Self that He will definitely gather all of those who
worshipped other than Allah and their devils as well.

( //// o}‘#/ 3 )

(then We shall bring them round Hell, Jithiyya.) Al-" Awfi related that lon ~ Abbas said, "This

means sitting and it is similar to His statement,
(d' ’:. o w ds - a )



(And you will see each nation Jathiyah.)" )45:28( As-Suddi commented on the word Jithiyya, "It
means standing." It has been reported from Murrah that Ibn Mas ud said the same. Concerning

Allah's statement,
- & ¢ . ‘1‘. - - .1 &ﬂ

(Then indeed We shall drag out from every sect) This means from every nation. This is what

(Gie oDl e X1 2g)

(all those who were worst in obstinate rebellion against the Most Gracious.) Ath-Thawri
reported from * Ali bin Al-Agmar, from Abu Al-Ahwas, from Ibn Mas ud that he said, "The first
of them will be bound to the last of them until their number is complete. Then, they will be
brought all together. Then, Allah will begin with the greatest of them in crime and continue in
succession. That is Allah's statement,

(Then indeed We shall drag out from every sect all those who were worst in obstinate rebellion
against the Most Gracious.) Thisis similar to Allah's statement,
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(Until they will be gathered all together in the Fire. The last of them will say to the first of
them: "Our Lord! These misled us, so give them a double torment of the Fire."”) Until His saying,

- 2 & od, -
(For what you used to earn.) )7:38-39( The first of them will say to the last of them: "Your were
not better than us, so taste the torment for what you used to earn." Concerning Allah's

(.W L@—‘ujj‘e-“u{ elc‘u;_\l )



(Then, verily, We know best those who are most worthy of being burnt therein.) Then, at this
point Allah attaches one piece of information to another. The meaning here is that Allah best
knows which of His creatures deserve to be burned in the fire of Hell and remain there forever
and who deserves to have his punishment doubled. This is as He says in the Ayah that was

previously mentioned,
- 2 40 & § . “ 8 L0 . ¢ TR
(He will say: "For each one there is double (torment), but you know not.") )7:38(
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(71. There is not one of you but will pass over it (Hell); thisis with your Lord, a decree which
must be accomplished.) (72. Then We shall save those who had Tagwa. And We shall leave the
wrongdoersin it, Jithiyya.)

Everyone will be brought to Hell, then the Righteous will be saved

Ibn Jarir reported from " Abdullah that he said concerning Allah's statement,

(305 V) 585 o))

(There is not one of you but will pass over it.) "The bridge over Hell is like the sharp edge of a
sword. The first group to cross it will pass like a flash of lightning. The second group will pass
like the wind. The third group will pass like the fastest horse. The fourth group will pass like
the fastest cow. Then, the rest will pass while the angels will be saying, ~ O Allah save them,
save them.' " This narration has supporting narrations similar to it from the Prophet in the Two
Sahihs and other collections as well. These narrations have been related by Anas, Abu S’ id,
Abu Hurayrah, Jabir and other Companions, may Allah be pleased with them all. Ahmad also
recorded that Umm Mubashshar, the wife of Zayd bin Harithah, said, "The Messenger of Allah
was in the house of Hafsah when he said,
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(No one who was present at the battles of Badr and Hudaybiyyah (of the Muslims) will enter
into the Hellfire.) Then, Hafsah said, "Doesn't Allah say,

(B35 ¥l A& ()))



(There is not one of you but will pass over it (Hell);) The Messenger of Allah replied by reciting,
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(Then We shall save those who had Tagwa.) In the Two Sahihs there is a Hadith reported from
Az-Zuhri, from S id from Abu Hurayrah that the Messenger of Allah said,
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(No one of the Muslims who has had three children, who all died, will be touched by the
Hellfire, except for an oath that must be fulfilled.) ~ Abdur-Rahman bin Zayd bin Aslam

commented on Allah's statement,
(B3 ¥) & o))

(There is not one of you but will pass over it;) "The passing of the Muslims (over the Hellfire)
means their passing over a bridge that is over it. But the passing of the idolators over the
Hellfire refersto their admission to the Fire." As-Suddi reported from Murrah, from lbn Mas™ ud,
that he said concerning Allah's statement,

(s L 5 e IS

(this is with your Lord; a Hatman decree.) "An oath that must be fulfilled." Mujahid said,
"Hatman means preordainment." lbn Jurayj said the same. Concerning Allah's statement,

(1580 Cpdll 25 29)
(Then We shall save those who had Taqwa. ) When all of the creatures passed over the Hellfire,
and those disbelievers and the disobedient people who are destined to fall into it because of
their disobedience, Allah will save the believers and the righteous people from it because of
their deeds. Therefore, their passing over the bridge and their speed will be based upon their
deeds that they did in this life. Then, the believers who performed major sins will be allowed
intercession. The angels, the Prophets and the believers will all intercede. Thus, a large
number of the sinners will be allowed to come out of Hell. The fire will have devoured much of
their bodies, except the places of prostration on their faces. Their removal from the Hellfire
will be due to the faith in their hearts. The first to come out will be he who has the weight of a
Dinar of faith in his heart. Then, whoever has the next least amount after him. Then, whoever
is next to that after him, and so forth. This will continue until the one who has the tiniest hint
of faith in his heart, equal to the weight of an atom. Then, Allah will take out of the Fire
whoever said "La ilaha illallah," even one day of his entire life, even if he never performed any
good deed. After this, no one will remain in the Hellfire, except those it is obligatory upon to
remain in the Hellfire forever. This has been reported in many authentic Hadiths from the
Messenger of Allah . Thisis why Allah says,
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(Then We shall save those who had Tagwa. And We shall leave the wrongdoersin it, Jithyya.)
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(73. And when Qur clear Ayat are recited to them, those who disbelieve say to those who
believe: "Which of the two groups has the best dwellings and the finest Nadiyyan") (74. And
how many a generation have We destroyed before them, who were better in wealth, goods and
outward appearance)

The Disbelievers boast over Their good Fortune in the World

Allah, the Exalted, informs that when the clear, evident Ayat of Allah are recited to the
disbelievers, they reject them and turn away. They say about those who believe, while
boasting to them and arguing that their false religion is correct,

(G 2 il LI )

(best dwellings and the finest Nadiyyan.) This means the best houses, with the loftiest levels
and the finest Nadiyyan, which are meeting rooms for men to gather and discuss matters. Thus,
this means that their meeting rooms are full of more people who come to attend. In this they
were saying, "How can we be upon falsehood while we are in this manner of successful living"
These people were actually those who were concealed in the house of Al-Argam bin Abi Al-
Argam and its likes from the other houses. Thisis as Allah says about them,
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(And those who disbelieve say of those who believe: "Had it been a good thing, they (the weak
and the poor) would not have preceded us thereto!") )46:11( Nuh's people said,
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("Snall we believe in you, when the weakest (of the people) follow you") )26:111( And Allah
says,
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(Thus We have tried some of them with others, that they might say: "Isit these (poor believers)
whom Allah has favored among us' Does not Allah know best those who are grateful) )6:53( This

iswhy Allah refuted their doubts:
o 8 0 Z»~

(And how many a generations have We destroyed before them) This means, "How many nations
and generations did We destroy of those who denied (this message) due to their disbelief"

L ) GUET sl ;1
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(who were better in wealth, goods and outward appearance) This means that they were better

than these present people in wealth, possessions, looks and appearance. Al-A" mash reported
from Abu Zibyan, who reported from Ibn * Abbas that he said concerning the Ayah,

(G 2 il LI )

(best dwellings and finest Nadiyyan.) "Position )Magam( means home, Nadi means place of
gathering, wealth refers to material possessions and outward appearance is how they look
physically." Al-* Awfi said that lbn ~ Abbas said, "Position )Magam( means dwelling, Nadi means
place of gathering and the blessing and happiness that they were living in. This is as Allah says
about the people of Fir' awn when He destroyed them and related the story of their situation in
the Qur'an,
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(How many gardens and springs that they )Fir" awn's people( left behind, and green crops and
honored places )Magam(.) )44:25-26( Therefore, position )Magam( refers to their dwellings and
splendid bounties, and Nadi is the places of gathering and meeting where they used to
congregate. Allah said while relating the story to His Messenger of what happened with the

people of Lut,
(R0 8 b 45

(And practice Al-Munkar (evil deeds) in your meeting places )Nadiyakum(.) )29:29( The Arabs
call a place of gathering a Nadi."
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(75. Say: whoever is in error, the Most Gracious will extend )circumstances( for him, until,
when they see that which they were promised, either the torment or the Hour, they will come
to know who is worst in position, and who is weaker in forces.)

The Rebellious Person is given Respite but He is not forgotten

(° &)
(Say) This means, "O Muhammad, say to these people who are associating partners with their
Lord, while claiming to follow the truth, that they are really following falsehood."

I & S -~ ~ -
(whoever isin error) This means, " be they from us or from you.'
(T )j\ o ﬁ o - 4)
(the Most Gracious will extend )circumstances( for him.) This means that the Most Beneficent

will give him respite in that which he isin, until he meets his Lord and his appointed time will
have arrived.

Allah, the Exalted, says,
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(until, when they see that which they were promised, either the torment) that will strike him,
LW
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(or the Hour) that will come suddenly,
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(they will come to know) at that time,

(who is worst in position, and who is weaker in forces.) This is in refutation of thier argument
about their nice dwellings and splendid places of gathering. This is a challenge against the
idolators who claim that they were following guidance in what they were doing. This is similar
to the challenge that Allah mentions about the Jews when He says,
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(Oyou Jews! If you pretend that you are friends of Allah, to the exclusion of (all) other people,
then long for death if you are truthful.) )62:6( Meaning, * Supplicate for death to come to those
who are following falsehood among us if you truly claim to be upon the truth. If you are true,
then this supplication will not harm you.' But they refused to do so. An extensive discussion of
this has already preceded in Surat Al-Bagarah, and to Allah is the praise. Likewise, Allah
mentioned the challenge that was given to the Christians in Surah Al " Imran, when they were
persistent in their disbelief and continued in their transgression. They refused to give up their
exaggerating claim that " lsa was the son of Allah. Therefore, Allah mentioned His arguments
and proofs against the worship of " Isa, and that he was merely a creature like Adam. After this,
Allah said,
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(Then whoever disputes with you about him after (all this) knowledge that has come to you,
say: "Come, let us call our sons and your sons, our women and your women, ourselves and
yourselves - then we pray and invoke (sincerely) the curse of Allah upon those who lie.") )3:61(
However, they (the Christians) also retreated from this challenge.
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(76. And Allah increases in guidance those who walk aright. And the righteous good deeds that
last are better with your Lord for reward and better for resort.)

Increasing Guidance of Those Who are guided

After Allah mentions the extended time and respite that is allowed to those who are in
misguidance, increasing them in misguidance, He informs of the increase in guidance of those
who are rightly guided. Smilarly He says,
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(And whenever there comes down a Surah, some of them say: "Which of you has had his faith
increased by it") )9:124( And the following Ayah also shows this. Concerning Allah's statement,

(Claliall Sballs)

(And the righteous good deeds that last) Its explanation has already preceded in Qurat Al-Kahf,
along with a lengthy discussion concerning it and the related Hadiths.
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((they) are better with your Lord for reward.) meaning the recompense and reward.
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(and better for resort.) meaning in the final outcome, the result for its doer.
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(77. Have you seen him who disbelieved in Our Ayat and said: "l shall certainly be given wealth
and children )if | live again(.") (78. Has he known the Unseen or has he taken a covenant from

the Most Gracious) (79. Nay, We shall record what he says, and We shall increase his torment;)
(80. And We shall inherit from him all that he speaks of, and he shall come to Us alone.)



Refuting the Disbelievers Who claim that They will be given Wealth

and Children in the Hereafter
Imam Ahmad reported from Khabbab bin Al-Aratt that he said, "l was a blacksmith and Al-"
®256¢Js bin Wa'il owed me a debt. So | went to him to collect my debt from him. He said to
me, ~ No, by Allah, | will not pay my debt to you until you disbelieve in Muhammad.' | replied to
him, "~ No, by Allah, | will not disbelieve in Muhammad until you die and are resurrected again.'

He then said to me, " Verily, if | die and am resurrected, and you come to me, | will also have
abundance of wealth and children and | will repay you then.' Then, Allah revealed these Ayat,
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(Have you seen him who disbelieved in Our Ayat and said: "l shall certainly be given wealth and

children.") until,
(173 Gslyy)

(and he shall come to Us alone.) This was also recorded by the two compilers of the Sahihs and
other collections as well. In the wording of Al-Bukhari it states that Khabbab said, "l used to be

a blacksmith in Makkah and | made a sword for Al-" ®256¢Js bin Wa'il. So | went to him to
collect my pay from him..." then he mentioned the rest of the Hadith and he said,

(Tage oDl 2 333) L)

(or has he taken a covenant from the Most Gracious) "This means an agreement. " Concerning

Allah's statement,
ij £
(Has he known the Unseen) This is a rejection of the person who says,
(Talss Y (i oY)
(I shall certainly be given wealth and children.) Meaning, on the Day of Resurrection. In other

words, "Does he know what he will have in the Hereafter, to such an extent that he can swear
toit"

(1%e ol i 329 L)



(or has he taken a covenant from the Most Gracious) Or has he received a promise from Allah
that he will be given these things It has already been stated that in Sahih Al-Bukhari it is
mentioned that covenant means an agreement. Concerning Allah's statement,

(%)

(Nay,) Thisis a participle that opposes what came before it and gives emphasis to what follows

SRS

(We shall record what he says,) what he is seeking, and hisidea that he has given himself about
what he hopes for, and his disbelief in Allah the Most Great.

(16 ldadl (4e 4] 323’;)

(We shall increase his torment. ) This is referring to what will happen in the abode of the
Hereafter, because of his saying his disbelief in Allah in thislife.

(Jsss e 44 535)
(And We shall inherit from him all that he speaks of,) His wealth and children. It means, "We

will take all of this from him, in opposition to his claim that he will be given more wealth and
children in the Hereafter than he had in thislife." To the contrary, in the Hereafter that which

he had in this life will be taken from him. Thisis why Allah says,
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(And he shall come to Us alone.) without wealth or children.
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(81. And they have taken gods besides Allah, that they might give them honor, power and
glory.) (82. Nay, but they will deny their worship of them, and will become their adversaries.)



(83. See you not that We have sent the Shayatin against the disbelievers to push them to do
evil. ) (84. So make no haste against them; We only count out to them a (limited) number.)

The Idols of the Polytheists will deny Their Worship
Allah, the Exalted, informs about the disbelievers who associate partners with their Lord, that
they have taken gods besides Allah, so that these gods may be a source of honor and might for

them. They think that these gods give them power and make them victorious. Then, Allah
mentions that the matter is not asthey claim, and it will not be asthey hope. He says,

(g 58K 3K)

(Nay, but they will deny their worship of them,) on the Day of Judgement.
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(and will become their adversaries.) This means that they will be foes in a state other than
what they think about these gods. This is similar to Allah's statement,
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(And who is more astray than one who calls upon, besides Allah, such as will not answer him till
the Day of Resurrection, and who are (even) unaware of their calls to them And when mankind
are gathered, they will become their enemies and will deny their worshipping.) )46:5-6( As-

Quddi said,
(A 58w AR)

(Nay, but they will deny their worship of them,) "This means their worshipping of the idols. "

(TM as—‘l“— O .J)

(and will become their adversaries) contrary to what they hoped for from these gods. As-Suddi
said,
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(and will become their adversaries.) "They will be in severe opposition and argument." Ad-

Dahhak said,
(T agale 05 5505)

(and will become their adversaries.) "This means enemies."

The Power of the Devils over the Disbelievers

Concerning Allah's statement,
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(See you not that We have sent the Shayatin against the disbelievers to push them to do evil.)
" Ali bin Abi Talhah said that Ibn * Abbas said, "They will lead them astray with temptation.” Al-
“Awfi said that Ibn "Abbas said, "They will incite them against Muhammad and his

Companions.” Qatadah said, "They will harass them and disturb them until they disobey Allah."
" Abdur-Rahman bin Zayd said, "Thisis similar to Allah's statement,
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(And whosoever turns away blindly from the remembrance of the Most Gracious, We appoint for
him a Shaytan to be a companion for him.)" )43:36( Concerning Allah's statement,
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(So make no haste against them; We only count out to them a (limited) number.) This means,
"Do not be hasty with the punishment that is going to befall them, O Muhammad."

(&y&@)

(We only count out to them a number. ) This means, "We are only delaying them for a fixed
appointment whose time is numbered. They are destined for that and there is no escaping the
torment of Allah and His exemplary punishment." Allah says,
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(And consider not that Allah is unaware of that which the wrongdoers do.) )14:42( And He says,
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(So give a respite to the disbelievers; deal gently with them for a while.) )86:17( And Allah
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(We postpone the punishment only so that they may increase in sinfulness.) )3:178(
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(We let them enjoy for a little while, then in the end We shall oblige them to (enter) a great

torment.) )31:24(
(A2 1 R 24 15455 )

(Say: "Enjoy! But certainly, your destination isthe (Hell) Fire.") )14:30( As-Quddi said,
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(We only count out to them a (limited) number. ) means years, months, days and hours."
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(85. The Day We shall gather those with Tagwa unto the Most Gracious (Allah), like a
delegation.) (86. And We shall drive the criminals to Hell, in a thirsty state.) (87. None shall

have the power of intercession, but such a one as has received permission (or promise) from
the Most Gracious (Allah).)



The Condition of the Righteous and the Criminals on the Day of
Resurrection

Allah, the Exalted, informs about His righteous friends, who feared Him in the life of this
world. They followed His Messengers and believed in what the Messengers told them. They
obeyed them in what they commanded them and abstained from that which they prohibited.
Allah explains that He will gather these people on the Day of Resurrection like a delegation
that has come to Him. A Wafd (delegation) is a group that arrives while riding and from it
comes the word Wufud (arriving). They will come riding upon noble steeds of light from the
riding animals of the Hereafter. They will arrive before the Best Receiver of delegations at the
abode of His honor and pleasure. In reference to the criminals, who denied the Messengers and
opposed them, they will be driven violently to the Hellfire. Allah says,

(Tqi) J)

(In a thirsty state.) This means parched and thirsting for drink. This was stated by " Ata’, Ibn
" Abbas, Mujahid, Al-Hasan, Qatadah and many others. Here it will be said,

(G il Ll 5 (e ) )

(Which of the two groups is best in Magam (position) and the finest Nadiyyan (meeting
place).))19:73( lbn Abi Hatim reported from *Amr bin Qays Al-Mula'i, who reported from lbn
Marzuq that he said,
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(The Day We shall gather those with Tagwa unto the Most Gracious, like a delegation.) "When
the believer comes forth from his grave, he will meet the most handsome form he has ever
seen and it will have the nicest fragrance. He will say, * Who are you' The being will reply, * You
do not know me' The believer will say, “No, but Allah has made you sweet smelling with a
handsome face.' The being will say, | am your righteous deeds. Thisis how you use to beautify
and apply fragrance to your deeds in the worldly life. | was riding upon you in the entire length
of your worldly life, so will you not ride upon me now' So the believer will therefore mount the
creature. Thisis the meaning of Allah's statement,

Tﬁ/ ./oﬂ‘ ‘/.ui‘}\}}:.o:/o/
( 3 U—‘;Jj L.sj; U"s""‘] e eﬁ)
(The Day We shall gather those with Tagwa unto the Most Gracious, like a delegation.)" ™ Ali bin
Abi Talhah reported that Ibn * Abbas said,

(155 a3l I ) 5 )

(The Day We shall gather those with Tagwa unto the Most Gracious, like a delegation.) "Riding."
His saying,
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(And We shall drive the criminalsto Hell, in a thirsty state.) This means parched and thirsty.
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(None shall have the power of intercession,) There will be no one who can intercede for them
like the believers who intercede for each other. Allah says about them,
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(Now we have no intercessors, nor a close friend.) )26:100-101( Allah said,
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(but such a one as has received permission (or promise) from the Most Gracious.) This is a
separate exclusion, which means, "But those who have taken a covenant with the Most
Beneficent." This covenant isthe testimony that none has the right to be worshipped but Allah,
and upholding of itsrights and implications. ~ Ali bin Abi Talhah reported that lbn * Abbas said,

(but such a one as has received permission (or promise) from the Most Gracious.) "The promise
is the testimony that none has the right to be worshipped but Allah, that the person accepts
that all power and strength belong to Allah and he only places his hope with Allah alone.”
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(88. And they say: "The Most Gracious (Allah) has begotten a son.") (89. Indeed you have
brought forth (said) a thing Idda.) (90. Whereby the heavens are almost torn, and the earth is
split asunder, and the mountains Hadda.) (91. That they ascribe a son to the Most Gracious.)
(92. But it is not suitable for the Most Gracious that He should beget a son.) (93. There is none
in the heavens and the earth but comes unto the Most Gracious as a slave.) (94. Verily, He
knows each one of them, and has counted them a full counting.) (95. And everyone of them
will come to Him alone on the Day of Resurrection.)

The Stern Rejection of attributing a Son to Allah

After Allah affirms in this noble Surah that " Isa was a worshipper and servant of Allah and He
mentioned his birth from Maryam without a father, He then begins refuting those who claim
that He has a son. Holy is He and far Exalted is He above such description. Allah says,

(Atia 281 Taly oyl 3300 1518 )

(And they say: "The Most Gracious has begotten a son." Indeed you have brought forth) This

means, "In this statement of yours."
TW t;_ o /:.
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(athing Idda.) lbn * Abbas, Mujahid, Qatadah and Malik all said, "Terrible." It has been said that
it is pronounced lddan, Addan, and Addan with elongation on the first vowel. All three of these
pronunciations are known, but the most popular isthe first. Allah said;
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(1ol oma Dl Ve d o - Taa Jlall a8

(Whereby the heavens are almost torn, and the earth is split asunder, and the mountains
Hadda, that they ascribe a son to the Most Gracious.) that is, out of their high esteem for
Allah, when they hear this statement of wickedness coming from the Children of Adam. The
reason for this is that these are creatures of Allah and they are established upon His Tawhid
and the fact that there is no deity worthy of worship except Him. He has no partners, no peer,
no child, no mate and no coequal. Rather, He is the One, Self-Qufficient Master, Whom all
creatures are in need of. Ibn Jarir reported that Ibn ™ Abbas said concerning Allah's statement,
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(Whereby the heavens are almost torn, and the earth is split asunder, and the mountains
Hadda, that they ascribe a son to the Most Gracious.) "Verily, the heavens, the earth, the
mountains and all creatures -- except for humans and Jinns -- are frightened by the associating
of partners with Allah. Creation will almost cease existing before the association of partners



with Allah, due to His Greatness. Just as the idolator does not benefit by his good deeds
because of associating partners with Allah, we hope that Allah would forgive the sins of those
who believed in His absolute Oneness by worshipping Him alone. The Messenger of Allah said,
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(Encourage your dying people to testify to La ilaha illallah, for whoever says it at the time of
their death, they will definitely enter into Paradise.) The people said, "O Messenger of Allah,
what about he who says it while in good health" He replied,
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(This will necessitate his entrance into Paradise even more.) Then he said,
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(I swear by He Whom my soul is in His Hand, if the heavens and the earths, and all that isin
them, between them and under them, were brought and placed in a balance of a scale, and
the testimony of La ilaha illallah was placed on the other side of the scale, the testimony
would outweigh all of it.) This was recorded by lbn Jarir and it is supported by the Hadith
related to the story of the card. And Allah knows best. Ad-Dahhak said,

2 q ) e 2.7 @ Sy e
(Whereby the heavens are almost torn,) "This means to be split apart into pieces due to the
fear of the magnificence of Allah." * Abdur-Rahman bin Zayd bin Aslam said,
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(and the earth is split asunder,) "This is due to its anger on behalf of Allah, the Mighty and
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(and the mountains Hadda.) lbn " Abbas said, "This means to be torn down." &' id bin Jubayr
said, "Haddan means some of it is broken by other parts of it in succession.”" Imam Ahmad
reported from Abu Musa that he said that the Messenger of Allah said,
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(There is no one more patient than Allah concerning something harmful that he hears. For
verily, partners are associated with Him and a son is ascribed to Him, while He is the One Who
gives them good health, protects them and sustains them.) This narration is also recorded in
the Two Sahihs. In one wording of it he said,
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(...that they attribute a son to Him, while He is the One Who sustains them and gives them
good health.) Allah said;
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(But it is not suitable for the Most Gracious that He should beget a son.) Meaning that it is not

befitting of Him, nor is it appropriate for His lofty majesty and greatness. There is no coequal
for Him in His creation, because all creatures are His slaves. Thisis why He says,
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(There is none in the heavens and the earth but comes unto the Most Gracious as a slave.

Verily, He knows each one of them, and has counted them a full counting.) He knows their
number from the time He created them, until the Day of Resurrection, male and female, both

the small and the large of them.
( TJJ& M}‘ ;53 /..,\"‘ ?@js}

(And everyone of them will come to Him alone on the Day of Resurrection.) This means that
there will be no helper for him and no one to save him, except Allah alone Who has no
partners. He judges His creatures as He wills and He is the Most Just, Who does not do even an
atom's weight of injustice. He will not wrong anyone.
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(96. Verily, those who believe and work deeds of righteousness, the Most Gracious will bestow
love for them.) (97. So, We have made this easy in your own tongue, only that you may give
glad tidings to those who have Tagwa, and warn with it the people that are Ludda.) (98. And

how many a generation before them have We destroyed! Can you find a single one of them or
hear even a whisper of them)

Allah places Love of the Righteous People in the Hearts

Allah, the Exalted, informs about His believing servants, who work righteous deeds -- deeds
that He is pleased with because they are in accordance with the legislation of Muhammad --
that He plants love for them in the hearts of His righteous servants. This is something that is
absolutely necessary and there is no avoiding it. This has been reported in authentic Hadiths of
the Messenger of Allah in various different ways. Imam Ahmad recorded that Abu Hurayrah said
that the Prophet said,
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(Verily, whenever Allah loves a servant of His, He calls Jibril and says, "O Jibril, verily | love so-
and-so, so love him." Thus, Jibril will love him. Then, he (Jibril) will call out to the dwellers of
the heavens, "Verily, Allah loves so-and-so, so you too must love him." Then the dwellers of the
heavens love him and he will be given acceptance in the earth. Whenever Allah hates a servant
of His, He calls Jibril and says, "O Jibril, verily | hate so-and-so, so hate him." Thus, Jibril will
hate him. Then, he (Jibril) will call out amongst the dwellers of the heavens, "Verily, Allah
hates so-and-so, so you too must hate him." Then the dwellers of the heavens hate him and
hatred for him will be placed in the earth.) Al-Bukhari and Muslim reported narrations similar
to this. Ibn Abi Hatim recorded that Abu Hurayrah said that the Prophet said,
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(Whenever Allah loves a servant of His, He calls Jibril (saying), "Verily, | love so-and-so, so love
him." Then, Jibril calls out into the heavens and love for him descends among the people of the
earth. That is the meaning of the statement of Allah, the Mighty and Sublime: (Verily, those
who believe and work deeds of righteousness, the Most Gracious will bestow love for them.))
)19:96( This was also reported by Muslim and At-Tirmidhi and At-Tirmidhi said, "Hasan Sahih."

\

The Qur'an descended to give Glad Tidings and to warn

Allah said;



(So, We have made this easy) meaning the Qur'an.
/5 . ~

(in your own tongue,) This is an address to Prophet Muhammad and it means that the Qur'an is

in the pure, complete and eloquent Arabic language.
/. ng/‘} d ‘ﬁ:./‘%
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(that you may give glad tidings to those who have Tagwa,) those who respond to Allah and
believe in His Messenger ,

(14 L 4 )

(and warn with it the people who are Ludda.) meaning, the people who have deviated away
from the truth and are inclined towards falsehood. His saying,

(QJSUA}@.\S\_\SXA‘O//)

(And how many a generation before them have We destroyed!) means from the nations that
disbelieved in the signs of Allah and rejected His Messengers.

(135, 54) 58 381 L i Lo )

(Can you find a single one of them or hear even a whisper of them) Meaning, ~ have you seen
any of them or even heard a whisper from them.' lon *~ Abbas, Abu Al-" Aliyah, " Ikrimah, Al-
Hasan Al-Basri, S id bin Jubayr, Ad-Dahhak and Ibn Zayd all said, "This means any sound." Al-
Hasan and Qatadah both said that this means, "Do you see with your eye, or hear any sound"
Thisisthe end of the Tafsir of Surah Maryam. All praises and thanks are due to Allah. Following
thiswill be the Tafsir of Qurah Ta Ha, Allah willing and all praise is due to Allah.

The Tafsir of Surah Ta Ha
(Chapter - 20)
Which was revealed at Makkah

(o ) 4l )

In the Name of Allah, the Most Gracious, the Most Merciful.



